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P R E F A C E  

Habent sua fata libelli. "Books have destinies of their own." This Latin saying have 
been uttered so many times throughout the centuries that it has become a common-place 
which inspires no emotions in the reader. However, this phrase is given first so as to 
indicate the way that the later destinies of books can, to some extent, reveal the life 
stories of their former owners. In the present publication, this point is central. 

When in the spring of 1992 I started cataloguing the Mongolian collection in the St. 
Petersburg (Leningrad) State University, I had already known for many years that there 
were present in the collection books which originated from the private library of Kengse 
qinwang, alias Yunli (1697-1738), the seventeenth son of the Kangxi Emperor What I 
could not imagine was the scope and size of the collection. As I was turning the pages of 
hundreds of volumes, big and small, for many days and months, the prince's library 
became familiar to me. There was no difficulty in identifying separate pages from this 
collection in the piles of centuries' old damaged and incomplete manuscripts, or in 
putting together two or even more separate parts of a torn book, or separating what was 
an artificially compiled volume. 

Amongst many others, two things impressed me greatly. The first was the fact that 
Prince Yunli himself composed works on Tibetan Buddhism. The second was the 
accident of the anniversary-the date of this publication, 1997, is exactly 300 years since 
his birth. Considering this as an auspicious coincidence, I decided to prepare a separate 
work about Yunli in order to commemorate his jubilee and pay tribute to his spiritual 
efforts-bearing in mind that such a work would not be an exhaustive monograph. 

I may not need to point out that such diverse sources of inspiration inevitably formed 
this book into a mixture of Mongolian texts, bibliographical notes and fragments of 
historical research. Perhaps the available materials could have been moulded into a 
gripping work of fiction story: a Manchu prince gets acquainted with Tibetan esoteric 
teachings and rituals. He meets several teachers and performs many secret rites. hvalry 
occurs between his Tibetan teachers; all means of war are used-sorcery, magic, etc. The 
prince goes to Tibet and meets the Dalai Lama himself; they establish profound spiritual 
friendship. The prince returns to Beijing and dies three years later. 



. . .  
V I I I  PREFACE 

Since this publication is a scholarly work, it is limited solely to the facts supported by 
written sources and is not supposed to be casually read but used by interested scholars. 
This book came into being as a "by-product" or a companion to the catalogue of the 
Mongolian collection which I am presently preparing for publication. It is based almost 
entirely on the sources written in Tibetan and Mongolian. Limitation of time did not 
allow me to make a thorough research and a translation of the Mongolian texts written 
by Prince Yunli. My own personal limitations prevented me from using Chinese 
materials. Despite these regrettable imperfections I have decided to present this 
publication to the critical eyes of scholars as many important facts and texts can now be 
made known, which have been hidden by the passing of three centuries. 

This publication became possible through the assistance of several people residing in 
the different parts of the globe. The first person to be thanked is Professor Nakami 
Tatsuo (Tokyo). It would take a whole page to enumerate all the efforts, both scholarly 
and practical, which he had undertaken to make my humble work written and published. 
In short, without the assistance of Professor Nakami this book of mine would have not 
appeared. The second person who took deep concern in my work is Diana Cousens 
(Australia) who being a devout Buddhist and a profound scholar of Tibet, carehlly 
corrected and re-corrected the draft version of my book not only in a limited capacity of 
a native English-speaker but as a competent practitioner. Also I am very gratehl to 
Professor Christian Daniels (Tokyo) for checking my English and contributing valuable 
Sinological remarks, and Nina Raj (Tokyo) who patiently guided me in editorial 
techniques and worked to improved the appearance of my book. And the last but not the 
least to be thanked is Tamara Petrovna Deriagina, the curator of the manuscript division 
in the Oriental Department of the St. Petersburg University Library, who supported me 
during my work on the book treasures this library contains. 

Finally, I also wish to express my thanks to the staff of the Institute for the Study of 
Languages and Cultures of Asia and Africa, in particular to Ms. Tanikawa Katsue, Mr. 
Sawada Hideo and Mr. Yoshizawa Seiichiro, for their kind support. 



CHAPTER 1 

MANCHU STATESMAN 

HISTORICAL BACKGROUND 

The years fiom 1630 to 1760 were very important for the history of Inner and East Asia. 
since the political events and social processes which took place in this span of time 
influenced greatly the peoples and countries in the region. It would not be an 
exaggeration to say that many of the national boundaries of the modem political map of 
Asia date back to this time. In these years of both hostile and peaceful interaction 
between peoples of different languages and historical and cultural backgrounds took 
place. It was also a period of severe struggle for the domination within similar ethnic 
and religious groups. 

If the actions of the principle participants of the historical drama were to be described 
in a few words, it would be something like this. A new expansionist Manchu state 
appeared in North Eastern Asia and, headed by able rulers, expanded in all directions. 
At the same time Ming China became weak through inner instability and administrative 
inadequacy. The Qing Manchu Empire which was proclaimed in 1636. supplanted the 
Ming and had Beijing as its capital as  early as 1644. The nomadic Mongols occupied 
immense areas which had not comprised a single state for centuries; portion by portion 
they were absorbed into the Qing Empire. Tibet. having once again become the source 
of religious inspiration for the Mongols. fell into dependency on their rulers: finally. 
Mongol control was substituted in a course of multi-partial struggle to the Manchu one. 
At this time Russia, spreading eastwards. reached the Pacific shores and the borders of 
the Qing Empire; in the "epilogue," these two powers shared control over a greater part 
of the continent. 

The Qing Empire in its earliest beginnings was a multinational state, its major 
components being the Manchus. the Mongols and the Chinese. In its ethnic origins. the 
Manchus were closely related to the Mongols: through intermarriages many Mongol 
princes became close relatives of the Manchu Emperor. At the same time. China. 
possessing no only enonnous population. but also incomparable governmental 
structures and cultural traditions which could be dated back thousands of years. exerted 
great influence over all of its neighbours. Needless to say that the incorporation of 



China into the Empire meant that it was neither possible to rule such a state in a 
traditional Manchu "riding and shooting" way, nor 10 invent some kind of an alternative 
to Chinese political thought. The only possible way for the Manchu rulers to exert 
control was to adopt Chinese governmental institiitions as well as the cultural soil on 
which they evolved, including the Chinese language. This irresistible process lead to 
the Sinicization of the Imperial House and the upper strata of the Manchu society, 
despite attempts to preserve their Manchu identity. Yet in the 18th century the Qing 
Empire witnessed the flourishing of all the languages of the peoples which inhabited it. 

BIOGRAPHICAL DATA FROM CHINESE SOURCES 

The Emperor Kangxi (1 654-1 722), the father of Prince Yunli, reigned for 61 years. His 
life-long reign determined in many ways for the future of the Empire: in these years all 
of China including Taiwan was conquered; Outer Mongolia was annexed; border with 
Russia was first demarcated; political control over Tibet was established. Chinese art 
and literature flourished; the Buddhist Canon was printed in Beijing in Tibetan several 
times as well as once in Mongolian. 

Behind the glory and splendour some personal facts should be recalled. The Emperor 
Kangxi was enthroned when he was only eight years old, and both his father, the 
Emperor Shunzhi (1 638-1661) and mother, the Empress Xiaokang (1640-1663) died 
young. Court intrigues of the "elders" surrounded the orphan boy Emperor. The person 
who gave him the parental love he was deprived of was his grandmother, the Empress 
Xiaozhuang (161 3-1688), originally a Mongolian princess of the QorEin ayimayand a 
descendant of Qabutu Qasar, the younger brother of Cinggis Qayan. Besides teaching 
the boy worldly wisdom and undertaking court intrigues for the benefit of her grandson, 
she took care of his spiritual progress. Later, in 1683 the Emperor and his grandmother 
made a pilgrimage to the Wutaishan Mountains in the Shanxi province. This place was 
regarded as an abode of bodhisattva MafijurSri, and in the view of the Tibetans and the 
Mongols, was the most sacred place in China. The Emperor Kangxi carried through the 
whole of his life an unfading image of his grandmother, who appeared in his dreams at 
night, and whose words and precepts he recollected when instructing his children in the 
year of his own death. 

The Emperor was much eulogized and even recommended as a model for European 
monarchs by the Jesuits present at his court. Here is his verbal portrait by one of them: 
"He was something above the middle stature, more corpulent than what in Europe we 
reckon handsome; yet somewhat more slender than a Chinese would wish to be: full 
visaged, disfigured with small pox, had a broad forehead. little eyes, and a small nose 
after the Chinese fashion: his mouth was well made. and the lower part of his face very 
agreeable."' 

The Emperor Kangxi had forty consorts who bore him thirty-six sons and twenty 
daughters, of which twenty-four are ranked in imperial genealogies. The mother of 
Yunli was a Manchu woman of low birth; her personal name is unknown. Her father's 
name was Chen Ximin, he was a bond servant (Chin. baoyi) bannetman of the Imperial 
Household Department. He belonged to the Manchu Yellow Bordered Banner. In the 
fifty-seventh year of Kangxi's reign the mother of Yunli received the rank of pinyzl- 
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imperial wife of the third rank (traditionally, therc were nine wives of this rank). In the 
fourth year of his reign the Yongzheng Emperor bestowed on her honorific title 
Huangkao qinfii-"the imperial concubine who served my late father." In 1736 on the 
occasion of the enthronement of the Qianlong Emperor she was given the title raqci- 
"mother of a prince."' 

Prince Yunli was born on the second day of the third month of the thirty-sixth year of 
the Emperor Kangxi's reign in the hour of the tiger, which corresponds to the time 
between 3:00 and 5.00 in the morning of March 24, 1697. His original name was Yinli; 
the names of all the sons of the Kangxi Emperor had the character yin as their first pad. 
When one of the brothers became the Emperor, in accordance with ancient Chinese 
tradition the use of this character became taboo, and thus the first character of all the 
brothers' names was changed to yun. Since during his mature years and in the course of 
various activities described in this book he used the name Yunli. it is this name which is 
used through the present publication. At the age of nine. in the forty-fourth year of his 
father's reign ( 1  705) he travelled to Mongolia (lit.. the "territory beyond the Great 
Wall," Chin. Saiwai). 

Several of the brothers wished to succeed their father as the Emperor; the factions 
supporting one or another pretender were struggling unceasingly. The Emperor himself 
added fuel to this struggle by appointing and then dismissing the heir-apparent. In 171 5 
Yunli with several of his brothers who accompanied the Emperor to his resort at the 
hot-springs near Beijing, listened to his father's denouncement of the behaviour of an 
absent contender to the throne.' Since the Emperor did not clarify whom he nominated 
as his successor to the last minutes of his life, the accession to the throne of the fourth 
son Yinzhen as the Emperor Yongzheng brought no immediate cessation of the struggle. 
Yunli joined the faction supporting the fourth prince, and since it was this faction which 
was the successful one, during the period of his brother's reign (1723-1735) he was 
appointed to several high positions and was promoted to the highest ranks. 

The Yongzheng Emperor was successful in establishing firm rule: his inner courr 
(Chin. neiting) which consisted of the Emperor surrounded by his closest functionaries, 
was "reshaped to facilitate strenuous imperial intervention in governing".' The Emperor 
was especially concerned to be informed about the developments in his country. In 
order to hear and see everything happening around, he introduced the system of 
submitting secret palace memorials (Chin. mizou). The highest bureaucracy under his 
reign tended to form a group of persons linked to the Emperor through personal 
relations; this was the machinery of Yongzheng's personal power. Prince Yunli was one 
of those "select" few who was close to the Yongzheng Emperor during all the thirteen 
years of his reign. The length of his service on some of his posts is not always clear. 

In the fourth month of the first year of the Yongzheng Emperor (1723) he was 
appointed the head of the Department of Tributary Territories (Chin. L~fan~luan) 
through which Mongolia and Tibet were administered: it also served as the Ministry of 
Foreign Affairs since the relations with all the neighbouring and distant countries were 
based at that time on the principle of universal suzerainty of the Middle Kingdom. The 
same year Yunli received the title of Guo jun~lang (the second of the six highest titles 
under the Qing dynasty). "Guo," which corresponds to Manchu "Kengse." means 
"resolute; determined; decisive."' Under this honorific title in its Manchu form, Yunli 
is known in all Mongolian and Tibetan written sources. 
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In the second month of the sixth year of the Yongzheng Emperor (1728), in 
recognition of his self-sacrificing efforts and loyalty, Yunli receive the title heshuo Guo 
qinwang (Manchu, Mong, qoioi Fin w a n g F t h e  highest title. In fact, Yunli started to 
receive the salary of a qinwang three years earlier. In the seventh month of the next year 
(1 729), he was appointed the superintendent of the Board of Works (Chin. Gongbu). In 
the eighth month of the next year Yunli was appointed the superintendent of the Board 
of Revenue's Three Treasuries (Chin. Hubu sanku; namely of silver, brocade and 
paints). The problem of finance, as always and everywhere, was very tense in the days 
of the Yongzheng Emperor. In particular, the military campaign against the Jungar 
(jegiin yar) Mongols in distant and hardly accessible areas, demanded great 
expenditure. 

Promotions followed one another: in the eighth month of the eleventh year of 
Yongzheng's reign (1733), Yunli was put in charge of the Imperial Clan Court (Chin. 
Zongling); this post was reserved exclusively for the Emperor's closest relatives. Two 
months later he was appointed the superintendent of the Board of Revenue. In the 
seventh month of the twelfth year of Yongzheng's reign (1 734), Yunli was sent to Tibet 
to meet the Seventh Dalai Lama, who at that time resided in mGar-thar, to announce to 
him the imperial decree allowing him to return to Lhasa. On his way back Yunli 
inspected fortified garrisons, and returned to Beijing only in the fourth month of the 
next year. 

In 1734 the uprising of the Miao people against the Chinese exploded in the southern 
province of Guizhou. The Miao offered embittered resistance to the troops sent against 
them; many Miao killed their wives and children and then went to fight the punitive 
armies without looking back. The Emperor himself was very much concerned about the 
situation; he established the Council for the Miao-inhabited areas, which was in charge 
of the military policy to counter the uprising. This council, which existed for about a 
year, was headed by Y ~ n l i . ~  

The Emperor Yongzheng died in October 1735. Following his death a council to assist 
the new Emperor was set for the mourning period. This council, headed by Yunlu 
(1695-1 767), the sixteenth prince, consisted of four persons -Yunli was one of them. 
In fact, he was a member of this council for only three months.' The same year he was 
again put in charge of the Imperial Clan Court (for two weeks only) and appointed as 
superintendent of the Board of Punishments (Chin. Xinghu). In order to improve tax- 
collection, Yunli made an inspection trip to the Southern provinces of the country. At 
this time Yunli received double the salary of a qinwang. On the twelfth day of first 
month of the first year of the Emperor Qianlong's reign, for the period of the Emperor's 
visit to the tomb of his deceased father, Yunli was appointed the Head of the Council of 
Princes and High Officials left in the Capital. Yunli received the privilege of showing 
his homage to the Emperor on a reduced scale. But this year was the last in his political 
career: due to poor health, on the seventh day of the ninth month of the first year of the 
Emperor Qianlong's reign (1 736), he was relieved from all his administrative posts. 

Poor health does not seem to be just a pretext in this case. In the beginning of the third 
year of the Emperor Qianlong's reign ( 1  738), his condition became very serious; the 
Emperor displayed concern for him and sent doctors and nobles to inquire about his 
health. When Yunli felt a little better, he was brought to a villa near Beijing. He 

expressed hope to see the Emperor in the future, but in the hour of the bull on the 
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second day of the second month (March 21, 1738; from 1 till 3 A.M.) Yunli died. The 
Emperor, when informed about his death, expressed his great sorrow and ordered two 
princes to arrange a memorial service for him. Privately the Emperor visited the palace 
of the deceased and made an offering (Chin. dun)  for his family. Next day the Emperor 
attended in person the memorial service for Yunli, and bestowed on him the 
posthumous title Yi ("decisive"). Since Yunli had no son, a problem about the 
inheritance of his title and palace was discussed by the top court authorities. Finally, the 
Emperor appointed the sixth son of the late Yongzheng Emperor as the heir to Yunli.' 

The mother of Yunli, posthumously Guoyi qinwang, died at the end of the eighteenth 
year of Qianlong's reign (1 754), having outlived her only son by sixteen years. 

MISSION TO TIBET 

The fifty years which followed the long-concealed death of the Fifth Dalai Lama in 
1682 were very turbulent years of Tibetan history. Struggle among different factions of 
the Mongol and Tibetan chieftains and incursions by Sino-Manchu armies shaped the 
historical scene of Tibet at that time. It was quite natural that the election of a new Dalai 
Lama after the somewhat mysterious death of the young Sixth Dalai Lama would not be 
a smooth one. Two factions of the Mongols were each supporting their own candidates 
as the only true incarnation. Finally, the Emperor Kangxi decided to support sKal-bzang 
rgya-mtsho (1708-1 757), the protege of the Kuku-nor (Koke Nayur; Chin. Qinghai) 
Mongols. In 1720 Sino-Manchu armies invaded Tibet to drive away West Mongol 
QoSiyut tribe headed by Lha-bzang Qan. The Qosiyuts were defeated. and sKal-bzang 
rgya-mtsho was brought to Lhasa and installed on his throne in the Potala palace. 
Several years later a power struggle between the Tibetan chieftains lead to open 
warfare, and continuing to stay in Lhasa was seen dangerous for the Dalai Lama's life. 
So he left Lhasa and resided under the imperial order in Taining (Tib. mGar-thar) where 
a monastery was built for him. The Chinese name for this monastery is Huiyuanrniao. 
while the Tibetan name is dGa'-ldan-dgon. As the power struggle in Tibet ended with a 
victory of the pro-Manchu chieftain Pho-lha-nas, and different menaces to the Dalai 
Lama's life were removed, there was no longer any need for him to be banned from 
Tibet proper. So the Emperor decided to send his brother, Prince Yunli, to the Dalai 
Lama to notify him of the imperial consent to his return to Tibet.9 

On the fifth day of the tenth month of the twelfth year of the Emperor Yongzheng's 
reign (1 734), a big party headed by Prince Yunli accompanied by the eighteen years old 
ICang-skya qutuytu Rol-pa'i rdo-rje (1 71 7-1 786), started out from Beijing for Taining. 
A big congregation of lamas residing in Beijing. headed by the spiritual enemy of Yunli. 
Thu'u-bkwan Ngag-dbang chos-kyi rgya-mtsho. as well as secular officials came out to 
wish them a lucky journey and to escort them for some distance. This journey took more 
than two months. and finally on the twenty-third day of the twelfth month (January 16, 
1735) Yunli met the Dalai Lama and announced the imperial decree. 

This ceremony was vividly described in several Tibetan historical accounts. Firstly. 
from the Manchu-Chinese side. marched the orchestra playing Chinese music: then in 
the middle of the line of horsemen the imperial order was camed. These were followed 
by Prince Yunli, the ICang-skya qutuytu and amban Neige accompanied by six aides and 
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Inany officials of lower rank. Soldiers with flying banners brought up the rear of the 
procession. From the Tibetan side they were met from a long distance by a big 
procession of monks from two grwa-tshangs carrying offerings. They were followed by 
Zhwa-lu mkhan-po, lamas from the Se-ra and 'Bras-spungs monasteries, the Dalai 
Lan~a's father and the Tibetan chieftain sDing-chen-nas. Trumpets and drums were 
brought into the temple for the music together with religious offerings and other 
important things. Outside of the monastery walls everybody dismounted from their 
carriages, and when the imperial decree was carried through the gate, the Dalai Lama 
was accompanied by mkhan-po Ngag-dbang chos-ldan, his teacher. They entered the 
big congregation hall of the temple, and the Dalai Lama was placed in the centre while 
Yunli and the 1Cang-skya qutuytu were standing on his right and left sides respectively. 
During the announcement of the imperial decree "unimaginable" (Mong. s e d k i '  
giiic'rsi iigei) gifts were bestowed on the Dalai Lama. Yunli presented him a qaday (a 
kind of ceremonial scarf), and received from the Dalai Lama a qaday in return; the 
young 1Cang-skya qutuytu for his qada y received a blessing by hand (Mong. murur-un 
adis). This was followed by a great banquet funded from the imperial treasury. The next 
day the Dalai Lama held a Tibetan-style reception for Yunli and his party." 

The Dalai Lama eulogized the prince with the following words: 

"May the body and life span of the high prince Kengse qinwang be firm-[he who 
is] the true light of Maiijughoia; who in the time of the present kalpa, in 
accordance with what was pre-ordained, received power on earth and became the 
lord of people. By the power of the destiny [that was] given by heaven, [he was 
able to] spread his power widely, [and his] deeds [included those] of the Dhanna 
and the State. [He is] the great being who ascended the high place of two 
accumulations, who possesses the nature grown out of good deeds performed for 
the benefit of others!" I '  

An extraordinary thing occurred when it was found out that in this particular year, 
according to the Tibetan calendar there was an additional lunar month (eighth), while in 
the Chinese there was not. Yunli ordered that all the ofticia1 calculations should be done 
according to the Chinese calendar.'' On the New Year according to the Chinese calendar 
(January 24, 1735), Yunli made a great reception attended by the Dalai Lama and 1,800 
monks as well as 118 local chieftains. Yunli stayed in Taining for about two months, 
often meeting the Dalai Lama and having religious discourses with him. Many official 
receptions on a smaller scale also took place. Soon after the Tibetan New Year, on the 
third day of the second month of the thirteenth year of Yongzheng's reign (February 25. 
1735), Yunli left Taining. While he was on the road, he received a message from the 
Dalai Lama containing a letter, a qadayand a mandala. as well as a work on the guru- 
yoga composed at the request of Yunli. The Dalai Lama himself returned to Lhasa 
accompanied by his retinue and the ICang-skya qutuytu. as the Emperor's 
representative. During his mission to Tibet Yunli kept a diary in Chinese in which he 
recorded briefly the events of each day (if no events, what the weather was). 
Fortunately, this diary has survived and was published twice in this century under the 
title Xizang riji ("Tibetan Dia~y")." 
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The relations established between the prince and the Dalai Lama continued after they 
parted. In 1736 the Dalai Lama received from Yunli pearl rosaries and a "letter with a 
prayer of powerful affection" (Tib. gdung shugs drugpos g.wl 'debs kyi zhu yig; Mong. 
quluyu kiic'iitii engkerekiii-her julburipun uyiludqul biG-luge . . . ) . I 4  

When the news of Prince Yunli's death reached Lhasa. "according to his own 
testament, [the Dalai Lama] diligently made prayers to each of more than fifty images 
which [Yunli] had presented to him: to the wonderful images of the sixteen sthuvirus 
on each step of the small temple made of ivory, and to the thirty-five Buddhas [of the 
confession described in the Triskundhuku-sutru (Peking Cat., No. 950)11'.'' 

Regarding the prayers to the sixteen sthavirus (i.e., the most devout disciples of 

Buddha), these must have been based on the special ritual for worshipping them 

according to the Fifth Dalai Lama. The work by the Fifth Dalai Lama devoted to it 
7 4 L\ 4 7 4 

entitled ~ ~ N ' q $ ~ " ~ ' " ' q ~ ~ ~ 9 ~ ' a a ; ? ' 4 Z 1 ~ n ] n ] 4 ~ ~ 4 1 7 ' ? ' a ~  Was printed in Beijing in 173 1 .I6 

Such is the outline of the official activities of Prince Yunli. It is obvious that he was one 
of the highest and most powerful functionaries during the reign of the Yongzheng 
Emperor. The record of his deeds would be incomplete if it is not mentioned that he was 
also a Chinese writer." Also in his capacity as the superintendent of the Board of Works, 
in 1734 he supervised the edition of the voluminous illustrated technical treatise 
Gongcheng zuofa ("The Methods of the Building Works")." 

The deeds of Yunli as statesman were important during the days of his life;" but it was 
his extraordinary collection of books that endured, and endowed his name with 
historical significance. 



CHAPTER 2 

TIBETAN BUDDHIST 

EVIDENCE AND FACTS 

There is nothing very surprising about the fact that in the 18th century a Manchu 
nobleman became extremely interested in Tibetan Buddhism, as it was already thriving 
in Beijing at that time. Many hundreds of Mongol lamas resided in the monasteries and 
temples of the capital. Over the decades, the number of temples increased in Beijing and 
its surrounding area until the death of the Emperor Qianlong. According to legislation, 
top-ranking Mongolian lamas were required to visit the royal court annually, and to 
arrive no later than the beginning of the twelfth month so as to conduct uninterrupted 
services for the Emperor's longevity. In the days of the Qing dynasty Beijing became 
one of the major centres of Tibetan Buddhism. Books in Tibetan and Mongolian were 
printed in astonishing quantities while at the same time Buddhist images were produced 
in local workshops. In fact, nearly all Mongolian language books which were printed as 
xylographs-apart from those printed in Russia by the Buriats-were printed in 
Beijing. 

All the various Tibetan Buddhist establishments were regulated by the legislation 
approved by the Emperor himself. Lamas of the capital city were administered through 
the Department of Tributary Territories (while Chinese Buddhist monks, heshangs, 
were administered through the Board of Rites, Libu) which appointed the head (Mong. 
terigiin; Chin. du) ruling (Mong. jusuy) lama. The position of the (erigiin &say lama 
was mostly (though not always) occupied in the 18th and 19th centuries by successive 
incarnations of ICang-skya qutuytu. 

It has commonly been observed that the Manchu Emperors were patronizing Tibetan 
Buddhism for political reasons, so as to secure the loyalty of their Mongol subjects. 
While this may be an undeniable fact, this is not an exhaustive explanation of their 
special attitude towards Tibetan Buddhism. The ruling dynasty was not completely 
Sinicized, and Tibetan Buddhism was not regarded as something foreign to the 
Manchus, on the contrary, it was practiced by members of the imperial family as well as 
by common Manchus. The Emperors were treated by Tibetan Buddhist clergy as an 
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earthly incarnations of bodhisattva MailjurSri, and the Emperors werc pleased to be 
considered in this way. 

In the 17th and early 18th centuries Tibet experienced a period of political turmoil and 
unprecedented intellectual achievement. The "Great" Fifth Dalai 1,arna Ngag-dbang 
blo-bzang rgya-mtsho (1617-1682) who was renowned for both intellectual and 
practical power, brought into his circle 'Tibet's brightest minds-from inspired gter- 
stons (finders of hidden texts) to tribal chieftains. In this time the Potala palace was 
built and important illuminated manuscripts were committed to paper. such as the 
Illustrated Encyclopuedia qf the Tibetan Medicine and the Secret Visionary 
Autobiography of the Fifth Dalai Lama. These two outstanding works have only 
recently been recovered by modem Tibetology. Moreover there were many other 
important-if unilluminated-texts written and printed in this period. 

The memory of the personality of the Fifth Dalai Lama still dominated the Tibetan 
religious and political worlds for many years after his death, and it was this image of 
Tibetan Buddhism which inspired Yunli in his religious quest. 

As it is obvious from the first chapter, the official Chinese historical records 
completely ignore Yunli's activities as a Tibetan Buddhist. This is not surprising for the 
scholar of the subject: the difference between the ChineseIManchu sources and the 
TibetadMongolian ones lies not only in the area of language. but in the basic 
approaches of their compilers towards Tibetan Buddhism. From the standpoint of 
Chinese political theory, Tibetan (and not only Tibetan) Buddhism was a non-orthodox 
doctrine, and the Emperor's actions towards "barbarian priests" were exclusively aimed 
at establishing a proper world-order and pacification of the Empire's remote areas. 
Even the Emperor's actions surpassing these ideological limits were ignored by the 
chroniclers of the period; and these historians would certainly not record the 
unorthodox actions of a prince. Tibetan and Mongolian sources are much more 
informative in this respect, but in many cases they lack the precision and formal manner 
of the Chinese ones. However, we can reconstruct the activities of Yunli as a Tibetan 
Buddhist from the evidence scattered in various sources in Tibetan and Mongolian 
texts, in the colophons of Buddhist works as well as from the vast scope of his library. a 
portion of which has survived to this day. All these sources provide enough evidence to 
draw a more or less probable picture of Yunli's activities. but new sources. if 
discovered, could contribute usefully to the present study. 

The fragmentary information about Yunli which is given below is arranged in more or 
less chronological order. 

In the Biography of Thu'u-bkwan Ngag-dbang chos-kyi rgya-mtsho (1680-1 735). 
who was the head lama of Beijing from 171 5 to his death. is found the following stoq:  

The seventeenth prince was named Kengse qinwang and he had great expertise in 
religious scriptures as well as a great affection for the Old School (rfiing-ma). 
Through various intrigues he hoped [to destroy] the dGe-lugs School. so that it 
would ultimately vanish. Having asked the Emperor's [permission]. he invited to 
Beijing from Central Tibet two lamas: [one of] the Red Hat. [the other of] the 
Black Hat lineages, who were more experienced in the teachings of the &ing- 
ma-pa than that of their ohm Karma-pa School. The master [Thu'u-bk\van] \vas 
famed for performing rituals for the propitiation of Dam-can chos-kyi rgyal-po. 
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and for performing different kinds of exorcism. Anyway, soon one of the two 
lamas arrived at Siling, the other-at Sinanh. At that time in the dreams of that 
master [Thu'u-bkwan], [the deity] Dam-can chos-kyi rgyal-po clearly appeared as 
the sign of the ritual having been accomplished. When both the lamas reached 
Beijing, together with the very powerful prince they could invoke great harm on 
the Doctrine of the Mount dGe-ldan-pa [= dGe-lugs-pa]. At that time only this 
lama [Thu'u-bkwan] was holding in his hands the life of the dGe-lugs-pa 
teaching. By this action he made glad the undaunted adherents of the Mount 
dGe-ldan-pa. ' 

Another variant of this story is found in the Biography of lCang-skya Rol-pa'i rdo-rje. 

Noteworthy is the fact that the both biographies quoted were written by the next 

incarnation of Thu'u-bkwan rin-po-che, Blo-bzang chos-kyi rgya-mtsho (1  736-1 802) 
. 5 7 4  

celebrated for his $'wa~'~4'~' 'aq'(  ("The Book of Tenets, Entitled 'The Crystal 

Mirror"'). 

Once the very powerful seventeenth prince, having received the Emperor's 
permission, invited to Beijing two lamas of the Karma-pa School: one of the 
Black Hat, the other of the Red Hat [lineage]. When both arrived in Beijing, the 
Emperor showed his favour [towards them], and this could have caused a great 
harm to our [dGe-lugs-pa] Doctrine. Being very anxious about this, Thu'u-bkwan 
[rin-po-che] performed some very strong rites of rim- gro  and exorcism. The 
incarnation of [lCang-skya] rin-po-che performed rites for the exhortation of 
Dam-can chos-kyi rgyal-po and made a bali-offering to him. When they 
performed all these [actions], the two lamas passed away on the half-way.* 

The last phrase is obscure in both Tibetan original (bla ma de giiis lam bar du gshegs) 
and its Mongolian translation (rere qoyar blam-a jbyura Jam-dur a j rabai )  most 
probably means "the two lamas died." The fact it was Dam-can chos-kyi rgyal-po (Skt. 
Samayi Dharmargja = Yarna; Mong. Erlig nom-un qayan)-the Lord of the Dead-who 
was so persistently addressed by Thu'u-bkwan rin-po-che in connection with the two 
Karma-pa lamas also leaves little doubt of his purposes and intentions. 

Though they are not mentioned by name, it turns out that the names and even the 
biographies of the two unfortunate Karma-pa lamas can be retrieved. They were the 
twelfth ("Black Hat") Karma-pa Byang-chub rdo-rje (1703-1732) and the eighth 
Zhwa-dmar ("Red Hat") Karma-pa dPal-chen chos-kyi don-grub (1 695-1 732). 

Both lamas were good friends. Together they made a pilgrimage to Nepal and 
Northern India visiting many Buddhist holy sites including Bodhnath Stipa and 
Kuiinagara. Everywhere they were received with honour by local rulers. During this 
pilgrimage both received invitations to visit China. Since their original Tibetan 
biographies are unavailable to me, I would like to quote the book by Nic Douglas and 
Meryl White: 

Karma-pa and Shamar Tulku [= Zhwa-dmar sprul-sku] left Tsurphu on the 
thirteenth day of the third month of the female wood snake year ( 1  725) and 
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travelled through Khams and North Eastern Tibet, visiting many temples and 
monasteries on the way to China. Passing through numerous provinces they 
reached Sing Chi-ew, where they visited temples of Avalokifeshwaru and the 
Goddess Tara. They performed many rites, giving special instructions to their 
disciples, saying that they should try their utmost to propagate the Dharma in the 
difficult times. This was a period of great religious discrimination. [Emphasis 
added.] Karma-pa and Sharnar Tulku considered it more favourable for them to 
leave their bodies and reincarnate. 

Kama-pa sent a letter of prediction to Situ Tulku [= Si-tu sprul-sku] and on the 
thirtieth day of the tenth month of the water rat year (1732), early in the morning 
of the new moon, he passed away. Shamar Tulku followed him two days later, 
amidst many omens.' 

This simultaneous death in China of two eminent incarnated lamas of the Karma 
bKa'-brgyud School could have been a misfortune and a mere coincidence had their 
removal from the capital of the Empire not been so strongly desired by the dGe-lugs-pa 
leadership of the Beijing Buddhist hierarchy. 

What was meant by the words "great religious discrimination"? It is most probable 
that this was an episode in the struggle for the domination among Tibetan Buddhist 
schools. The Karma-pa4Ge-lugs-pa controversy, initially reflecting political rivalry 
between the rulers of dBus and gTsang provinces of Tibet, turned into an open warfare 
in the 17th century, each side making alliances with different groups of Mongols. 
Though the supporters of the K m a - p a  (or, more precisely, chieftains waving the 
banners of Karma-pa) were defeated in 1642 by GuSi-qan, the events of the early 18th 
century showed that the need to defend the dGe-lugs-pa's domination was on the 
agenda. Incarnate lamas were fond of recollecting deeds of their past and their former 
lives. The Karrna-pa School was famous for establishing good relations with the 
Emperors of the Mongol Yuan dynasty ( 1  260-1367) and maintained its position at the 
imperial court despite strong opposition of the then dominant Sa-skya-pa School. After 
the fall of the Mongol dynasty, the Karma-pa hierarchs maintained relations with the 
Emperors of the Chinese Ming dynasty. It may be noted that the 18th and 19th century 
dGe-lugs-pa historiography which describes the rivalry between the Sa-skya-pa and the 
Karma-pa schools at the Yuan court, is unconditionally anti-Kama-pa.4 

1Cang-skya qutuytu Rol-pa'i rdo-rje. who was brought to Beijing in 1724 when he 
was eight years old, was settled in the Songzusi Monastery. The boy studied Buddhist 
topics under the guidance of Beijing lamas; he even studied some subjects together with 
the fourth son of the Emperor-who was to be the future Emperor Qianlong. As one 
may see from the next quotation, which is taken from the same Biography of 1Cang- 
skya Rol-pa'i rdo-rje, struggle for exercising dominant influence over the young 
incarnated lama began early in his life. 

Once [Thu'u-bkwan rin-po-che] forwarded to the Emperor a petition requesting 
him to invite to Beijing Blo-bzang bstan-pa'i iii-ma. the incarnation of khri-chrn 
Blo-gros rgya-mtsho (famous as the true incarnation of the Victorious Tsong- 
kha-pa), who was a superior person possessing both ~visdom and siddhi, who had 
[in his previous lives] many teacher-disciple connections [with 1Cang-skya]. so 
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that the latter could receive from him consecrations and listen to religious 

precepts. But the very powerful seventeenth prince was engaged in many 
intrigues and frequently invited to Beijing the so-called bKa'-'gyur-pa and the 
so-called Norn-un qan, who came as a [Tibetan] doctor, and he wanted to make 
[one of these two] the teacher of the incarnation [of ICang-skya qutuytu]. 

The reason for this was [as follows]. As the seventeenth prince was very 
powerful and was very affectionate towards the rfiing-ma-pa teachings, he 
himself listened to many of the rfiing-ma-pa teachings and showed.them to 
others. Because the two [above-mentioned] lamas were very skillful in imitating 
the movements of harlot's dances, they established a habit to hear from him the 
rRing-ma-pa teachings, and [in this way, all three] united their thoughts and 
actions. Thus [they hoped] that if one of them becomes the teacher of 1Cang-skya 
rin-po-che. the latter will gradually become an adept of the rfiing-ma-pa School. 

Having become aware of this, Thu'u-bkwan rin-po-che began to persuade 
1Cang-skya rin-po-che [as well as] the dkal-chen Shes[-rab] dar[-rgyas] and 
others that he [lCang-skya rin-po-che] should not listen the Doctrine from any of 
these two [lamas]. So [lCang-skya rin-po-che] did not listen to the Doctrine at all. 
But according to the Emperor's order, bKal-'gyur-pa had to stay for some time in 
Beijing and to suffer from the summer heat; the other [lama] had to return [home] 
quickly.' 

It should be stressed that all the three above-cited passages were written by one in 
the lineage of Thu'u-bkwan rin-po-che, who narrated events which had happened 
before his own birth, therefore he expresses all the hatred and hostility towards the 
people thus treated by his predecessor. While the attitude of Thu'u-bkwan Blo-bzang 
chos-kyi rgya-mtsho towards Prince Yunli became obvious from the first quotation, the 
disdainful treatment of bKa'-'gyw-pa requires historical justification. 

bKa'-'gyur-pa nom-un qan Blo-bzang tshul-khrims, alias Erdeni mergen chos-rje, 
was one of the most educated and respected Mongol lamas of the early 18th century. He 
was one of the chief participants in the special commission for printing of the revised 
translation of the Mongolian bKal-'gyur in 1717. This bKa'-'gyur was printed in 
Beijing in 108 volumes in 17 18-1 720.6 As an acknowledgement of his participation in 
this work he received from the Emperor the title bKa'-'gyur-pa. The gsung- 'bum of 
bKa'-'gyur-pa numbers six volumes mainly containing small works on various rituals.' - h 

Several of his works were written at the request of Yunli. This is the ay'a;sl"~7'qqq' 
4  4  -.3 4  

~qq'~'3a'3'~"q~a'4q'~44~q'q~-a compilation of the "sntra-style" small prayers to 
Eight Healing Buddhas scattered in the famous work by the Fifth Dalai Lama entitled 

- 4  h 

~<7949w'q54'3a'7'q~"9939wnl'7'q37'7q"3~ Later Yunli published this work of the 

bKa'-'gyur-pa, together with its Mongolian translation entitled Sudur-un &ng iiile 

kiisel-i qangyayci' erketii-yin qapn-a& onc'oyui kereglegsen Fintamuni-yin Jriiken 

kemegdekii o r o ~ i b a . ~  In this work the bKa'-'gyur-pa called Yunli "broadly intelligent in 

all religious ways of the New and the Old [Schools] qoSoi Kengse qinwang. alias 

Guru-rtsal" (gsar. riiing chos tshul mtha' dug Iu//blo yangs ho shos kheng zc chin wang 

gang//gu rti rtsul ...). Yunli personally wrote a postscript for this edition. 
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This postscript is very important for understanding the basic approach of Yunli 
towards "sntra-style" and "tantra-style" Buddhist practices. 

Oh, in order to cross the great ocean one should use a ship; now. to attain 
enlightenment, the words [of Buddha] and their explanations [by the sages serve 
as] the ship. Even if there is a ship, it can be only lead by the captain; likewise, 
one should rely on the precepts of his teacher. AtiSa said: "In order to bring great 
avail to oneself and to others, one should have at once [both] pure views and pure 
living; it is not possible to preach possessing only one [of these two]." Thus views 
and living are the guide on the path [to enlightenment]. 

Also it is said that if someone is assiduously striving for virtue day and night 
with his mind, speech and body (sgo gsum), but does not know how to strive for 
accomplished enlightenment, [those deeds] will be exhausted by mental 
distraction. It is explained in many siitras about the power of prayer (smon lam). 
But what shall I say about modem practitioners? For the most part, they do not 
generate [in themselves] even a bit of compassion. and they do not know even by 
name cause and effect, or the six pciramircis. At the same time they are ringing 
ritual bells, saying: "It is the Vajrayha-the quick path [to enlightenment]!" 
Entertaining themselves with conjurers and fools they are making friendships. 
and by the pretext of curing illnesses and averting misfortunes from some [people 
who] are lacking faith, they lower themselves to vile fortune-telling and perfom 
ritual songs like the Bon-pos (bon lrar a e r  ba rang byed). By calling this 
"accumulation of merit." they bind up heavy loads which are difficult to carry; 
this is equal to pouring nectar into unclean vessels. Some of them. very proud of 
being tantrists (sngags pa) say with unbelief: "Practicising the way of MahByWa 
siitras you will not attain enlightenment during many kalpas! [Vajrayba] is the 
way to attain enlightenment in one life-time!'' Saying this they do not understand 
a single Sloka of the Prajiicipciramitii siitra, with pretension call things which are 
existent (dngos) an illusion. and while being lustful towards erotic images 
(mrshan ma'i gzugs brfian) utter: "Its essence is voidness!" In telling lies they are 
really fearless! 

This is what lord Tsong-kha-pa said: "In this manner, in the two superior paths 
of the Great Vehicle of Cause and the [Great Vehicle] of Effect it is necessary to 
[first] generate in some way the ordinary path (rhun mong lam), then. leaning on 
the guidance of a preceptor, to enter the great ocean of tantras leaning on perfect 
instructions. This is the same as completing the conditions [of a human being] 
(dal 'byor)." In accordance with this, many sages and siddhas in their precepts 
[stated] that without purifying oneself on the ordinary path. it is not possible to 
enter the path of Mantra[yBna]. That is why one should keep for a witness one's 
own mind (sems). 

This passage shows that Yunli had a verq reasonable approach to Buddhist esoteric 
practices; moreover. he was not unique in criticism of false tantrists. In any case. he 
exhibits himself in a different way than one could imagine after reading the w~itings 
about him by Thu'u-bkwan rin-po-che. In the very end of this colophon. speaking about 
the edition of this book, Yunli called bKa ' - 'gy-pa  no-min-han the "propagator of the 
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Doctrine" and his teacher (rang gi slob dpon bsran p a  rgyas byed hKa ' 'gyur pa no min 
han). 

The activities of bKa'-'gyur-pa were not limited to only writing and praying; he was 
participating in political affairs also. Under the imperial order, in 1720 together with 
Thu'u-bkwan rin-po-che(!) he escorted the Seventh Dalai Lama to Lhasa." He was also 
most active in persuading the Emperor to bring to Beijing the new incarnation of 
1Cang-skya qutuytu in 1724. After the death of 1Cang-skya Ngag-dbang chos-ldan 
(1 642-1 7 14), his new incarnation, Rol-pa'i rdo-rje, stayed in Amdo and barely survived 
the massacre and devastation made there by the Manchu army in 1723-24. In 1724 the 
chief lamas residing in Beijing submitted a memorial to the Emperor Yongzheng 
requesting his permission to bring the young incarnation to the capital. The name of 
bKal-'gyur-pa was the first among the petitioners, preceding that of Thu'u-bkwan rin- 
po-che. Though the Emperor was somewhat displeased by submitting the memorial 
directly to him and not acting through the Lifanyuan, the eight years old 1Cang-skya 
qutuytu was installed in Beijing the same year." 

Successive incarnations of bKa7-'gyur-pas resided in Dolon Nor (Doloyan Nayur) 
until the mid-20th century; the last of them became famous as a politician. 

Fortunately, a kind of manifesto of this spiritual group entitled qq'?4'"1 (this 

shortened title is given according to its first words) is found in the gsung-'bum of 

bKa'-'gyur-pa Blo-bzang tshul-khrims.I2 Though several passages of the text are rather 

ambiguous, I dare to present its complete prose translation (in several cases, tentative) 

since it contains precious information about the doctrinal approaches of Yunli and his 

like minded persons. 

It is wonderful how the lotus-gardens of the New and the Old [Schools] at once 
become abundant, when rises the sun of rTa-mchog rol-pa-the god of Padma's 
speech who was subdued when the Lord of Paradise, Thugs-rje kun-gsal, came 
[to this world]! 

[It is] understandable that a swarm of fortunate bees whose buzzing is heard 
while both their w i n g s 4 f  speech and of intellect-are moving, has a custom to 
consume whatever abundance [is available], initially without any biased 
preference. 

The demon of [wrong] deviation is suppressing with the burden of sin of 
supporting [exclusively] the teaching of the New or of the Old [Schools] those 
people, who [although] wish to master themselves [by obtaining noble qualities]. 
are [instead] idly wandering in the town of passionate attachment. because [in 
fact] they are greatly contaminated with degeneration. 

It is preached in the original sermons of authoritative sages that it is certain that 
[those who] listen, think about and concentrate their minds on the profound 
teaching of the faultlessly earlier translated [tantras] of the rNyng-ma-[pa 
School], would obtain the capability to miraculously realize their own essential 
nature. 

Purifiing good propensities [developed] in former lives [lead to the acquisition 
of] inborn power, which. once expanded [through practice] in all the systems of 
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Mahamudra, [causes] one to be primordially separated from the three places of 
rebirth. 

The prince, adorned with power and wealth, possesses the natural disposition of 
King Garuda who has two wings of the two-fold yoga, and leads on the immortal 
path of the Great Perfection's (rd2og.r chen) heavenly expanse. 

Of all the yi-darns, rTa-mchog rol-pa gsang-sgrub, famous from the cycle of 
speeches of Padma[sambhava]. is the nectar of immortality-the essence of [the 
incarnation of] Amitabha-Padmasambhava's mind. 

I, bKa'-'gyur-pa, wrote this according to the words of prince Kengse-wang. 
who, by the power of his mindfulness, adheres to the centre in his opinions, [and 
who is also] called Buddha-guru-rtsal, [and he] removes rust from the amalgam 
of the New and Old [Schools] and reconciles controversies. 

Let by the virtue [of this composition] the ancestral authorities of both religious 
schools be forever reconciled, and the New and the Old Teachings spread to [all] 
ten directions, and all sentient beings enjoy peace and tranquillity!" 

It is possible to conclude from this text that Yunli had rTa-mchog rol-pa gsang-sgrub. 
i.e., a form of Hayagriva for his yi-dam (patron deity). It is also clear that Yunli and his 
Buddhist associates maintained that the teachings of both the dGe-lugs-pa (the New 
School) and the rI%ng-ma-pa (the Old School) were equally correct and had no 
superiority one over another. This doctrinal syncretism within Tibetan Buddhism is a 
forerunner of the 19th century ris-med ("impartial; universalistic") movement. While 
in the 1730s a movement of that kind, especially when supported by a brother of the 
Emperor, could lead to changes in the balance of influence among different Tibetan 
Buddhist schools, the map of their domination in the 19th century was drawn already 
rather precisely, and no intellectual movement could change them from the inside of 
Tibet. The domination of the Sa-skya-pa School in the 13th and 14th centuries. and the 
ascension of the dGe-lugs-pa School in the 17th century. primarily as the result of the 
Mongol support and intervention. have served as a very convincing example of how 
crucial may be the support of a foreign power for Tibetan religious matters. From this 
fact results the hostile attitude of some dGe-lugs-pa hierarchs towards Yunli and his 
Buddhist studies. 

bKa'-'gyur-pa Blo-bzang tshul-khrims wrote a big and moving prayer for the 
longevity of Prince Yunli." He wote  in it: 

The Lord of heaven Usni~avijayi, Cintimanicakra and all the gods of life. 
bestow on the superior seventeenth son of Maiijursri-Emperor good immortality. 
and give him supportive power to accomplish his intended deeds! 

Let be long-standing for the well-being of the Religion and the sentient beings 
he. who became unlimitedly knowledgeable about all the ways of Dharma by the 
force of collection of good karma as in his many pre\.ious lives he exercised the 
way of life of a holy person! 

By power of very strong wishes of all hearts we pray for the longe\.ity of the 
noble prince. who was born in the grateful Royal House [firm] as the sala[-tree]. 
in order to raise the banner of the Yellow Doctrine! 
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May the congregation of strong and powerful Maiijursri-killer of Yama, 
quickly eradicating all karmas Jiiina-Mahikila, oath-bound Yama, queen Pirvati 
(dMag-zor-ma) and other protective deities dispel [all the existing] obstacles for 
his long life! 

Let all wishes, all religious and state deeds of the seventeenth son of heart of the 
Sovereign of people-Maiijursri in human appearance, unobstructedly spread in 
all directions at [any] time! 

Usnisavijayi was regarded as the deity who could give the power to resist death, 
while Cintimanicakra-Avalokiteivara bestowed the life span. Maiijuriri in his 
wrathful form of Yamintaka defeated Yama, the lord of the dead, and the fact that Yunli 
was regarded as the heart-son (or mind; Tib. thugs) of Maiijuriri, is mentioned very 
clearly. 

Having arrived in Beijing in 1734 as the teacher (Tib. yongs-'dzin) of 1Cang-skya 
qutuytu, Galdan Siregetii qutuytu Blo-bzang bstan-pa'i iii-ma (1689-1 762),14 received 
warm welcome from the Emperor and Manchu and Mongol nobles, including Prince 
Yunli. Here are some facts extracted from the Biography of Galdan Siregetii qutuytu 
written by the Seventh Dalai Lama. After Galdan Siregetii qutuytu arrived in Beijing, he 
was received by the Emperor, and given many generous gifts by his Beijing 
worshippers. 

One day [the Emperor] having appointed 1Cang-skya rin-po-che and the 
seventeenth prince Kengse qinwang as translators, asked [Galdan Siregetii 
qutuytu] many questions concerning Buddhist doctrine. Being much satisfied 
with his answers, [the Emperor] ordered: "Lama! I bestow on you the title of 
chanshi [-the "teacher of dhyiina"] because your noble qualities (yon ran) are 
good and I like you very much, though there is no precedent [to give this title] to 
anyone other than those who are in my permanent retinue." 

The Emperor also made an order allowing [Galdan Siregetii qutuytu] to come on horse 
and by carriage up to the gates of his royal palace. On the thirteenth day of the eleventh 
month, when Galdan Siregetii qutuytu was residing in the Tibetan Buddhist Temple 
[Tib. Bod chos Iha khang; Mong. Tobed nom-un siim-el he was delivered the seal of 
chan-shi, the [certificate] for this title and other things by aliqan amban Seng[-gel who 
headed [the delegation] of more than thirty dignitaries. The wife of the seventeenth 
prince arranged most of the preparations, and organized the banquet at which the aliqan 
amban was presented with three saddled horses, as well as presents which were 
distributed to other people according to their po~it ion." '~ Three facts can be traced from 
this passage: 1) that Yunli knew well not only written but also spoken Tibetan; 2) that 
his wife also took part in his Buddhist pursuits and 3) that from the very arrival of 
Galdan Siregetii qutuytu to Beijing there was no hostility towards him on the part of 
Yunli, as one could judge from the above-cited passages by Tllu'u-bkwan rin-po-che. 

Soon after this Yunli and ICang-skya qutuytu went on a mission to Tibet, and during 
this time Thu'u-bkwan rin-po-che died. Upon his return to Beijing in 1735 Yunli 
maintained close contacts with Galdan Siregetii qutuytu. In the twenty-fifth day of the 
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eleventh additional month of the same year a big service for the longevity of Cialdan 
Siregetu qutuytu was conducted in the Sandalwood Buddha Temple (Chin. Zhantansi; 
Mong. jandan juu) and the twelfth, the sixteenth, the seventeenth princes, together with 
others of the royal family, made generous offerings.'' The last story about Yunli found in 
the Biography of Galdan Siregetu qutuytu is as follows. 

In the fire dragon year [I7361 [Galdan Siregetu qutuytu] bestowed ubhiseka on the 
seventeenth prince to [practicise sadhunus of] Hevajra and Vajravarahi. and also 
gave him brief instructions on [how to practicise the sadhonus ofj Mahll l la  and 
Yamintaka. dGe-slong bsTan-'dzin from Uriyangqan asked the master to perform 
for him the ritual of ma ni bum. In accordance [with this request] they arranged 
[the place for the ritual] in the Xifantang 'remple," where [Galdan Siregetu 
qutuytu] acted as the rdo-rje slob-dpon. At the time that the seventeenth prince 
came to meet him, he saw that a rainbow appeared over the house in which [the 
ritual] was being performed. Great faith grew [in the prince's heart], and he 
attended the ceremonial congregation until it dispersed, and then he made 
donations of silver and other things. Then the prince provided an allowance for 
that temple, and when the ma ni bum ritual was performed, miraculous signs 
appeared in the same way as before. For this reason the prince, after performing 
the ma ni [bum ritual], made a vow to recite ma ni unitermptedly, and, upon 
receiving abhi!eka of rGyal-ba rgya-mtsho [= Red AvalokiteSvara]. made him his 
tutelary deity [Tib. thugs-dam].I8 

The evidence in this passage of these events is supported by the fact of the existence of 
the works on the above-mentioned subjects written by Galdan Siregetu qutuytu at the 
request of Yunli (they will be discussed later in this chapter). 

In accordance with the imperial order, Sum-pa mkhan-po Ye-shes dpal-'byor (1704- 

1788)-a disciple of Thu'u-bkwan Ngag-dbang chos-kyi rgya-mtsho. and a future 
5, 

celebrated author of the historical work ~qq'qq'''24'43q'1. arrived in Beijing in 1737. 

His task was to revise books printed in Beijing in Tibetan. Almost immediately upon 

his arrival in the capital he had a dispute with Prince Yunli. This is how he recorded it in 

his Autobiography. 

Then, since the Emperor was young, I was summoned to the of ice  of the great 
seventeenth prince who was the head of the Mongyol jurgan [=the Department of 
Tributary Territories], and introduced myself [to him]. [The prince asked:] "Do 
you know the r ~ i n g m a - ~ a  teaching?"-"I have not studied it."-"If so. start 
studying it now!"-"I shall not study it." [The prince] was a little unhappy about 
this answer. '' 

Some time later: 

In this manner. the seventeenth prince summoned me three times to his ofice. 
saying: "As we have many books of the rNing-ma-pa tradition, study them!" But 
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because I never listened to these words, [the prince] became displeased with me. 
[On his order] I was moved to Ta-wang-si, the temple of Yu qinwung, a son of 
Ta-wang, the alms-giver of the former Sum-pa zhabs-drung; there I got the rank 
of da 

On the same page Sum-pa mkhan-po wrote that in the Yellow Temple (Tib. Iha-khang 
ser-po; built especially for the visit of the Fifth Dalai Lama to Beijing) he received the 
allowance of a Chinese abbot (mkhan-po). He also wrote that according to the 
Emperor's order, his allowance was fixed like that of Galdan Siregetii qutuytu; so his 
financial loss was very appreciable, and the whole story sounds like a disclosure of the 
abuse of his position by Yunli in the days of the Emperor's youth. It is a little bit strange 
that Yunli is called in this narration the head (Tib. spyi don shes pa 'i gtso bo) of the 
Department of Tributary Territories, when officially he did not already held this position 
in 1737; it seems, that at that time he was the chief authority in Beijing on matters 
concerning Tibet and Tibetan Buddhism. 

It is obvious from these passages selected from different historical texts that the 
common struggle for power, influence, rank and titles among the Tibetan Buddhist 
hierarchs residing in Beijing was in full swing in the first half of the 18th century. Its 
only Buddhist characteristic was in the verbal justification of their actions. To some 
extent, this struggle reflected the political and religious struggle in Tibet proper and 
other areas where Tibetan Buddhism was spread. At the same time, this power struggle 
inside the Beijing centre of Tibetan Buddhism went on by itself and, as it involved high 
ranking people, including the Emperor himself, influenced the situation in Tibet. For 
example, it is hitherto unclear as to who in Beijing was behind the Emperor's decree of 
1726 which sharply restricted the activities of the rRing-ma-pa School in Tibet proper, 
and ordered those who wished to become monks to enter only dGe-lugs-pa 
mona~teries.~' 

As can be seen from these accounts, Prince Yunli was one of the most important 
participants in the inner life of Tibetan Buddhism in Empire's capital in this period. 

SPIRITUAL ACCOMPLISHMENTS 

Yunli had three religious names. The first one, which was widely used by him and even 
engraved on one of his seals, was a Sanskrit-Tibetan combination, Buddha-guru-rtsal. 
Tibetan rtsal (Mong. equivalent ide) means "power; dexterity; energy; immanent and 
free activity"; this is a typical name of an initiated practitioner of the rfiing-ma-pa 
teachings (for example, one of the Fifth Dalai Lama's esoteric names was Zil-gnon 
bzhad-pa'i-rtsal). This was the basic religious name of Yunli; he used it to sign his 
works and put in the colophons of the books he published. It can be translated as the 
"power of the Buddha and the teacher [Padmasambhava]." 

The second name, Blo-bzang dbang-rgyal rdo-rje. occurs only once: in the colophon 

of the work entitled in Mongolian. Bodisadu-[I-yin sunvar-i bar-iyad saflahad-ur? 

to@-yi oyuyara a r i p n  holyan iiiledkiii yo.~uri-i .s~ryitz~r- nomlun hodi-yin p o l  niiir 

kemekii orosiha (SPBUL, Mong. D 54) which is a translation of the work by Tsong- 
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kha-pa 9 r'~'4arq'~44'@'fi'qEJ34ar'q4~'9r;r;~'9$q'abl (Peking Cat., N ~ .  6 145 j. 

According to the colophon (f. 128a:38-47). this work was translated by the order of "a 

son of the high Emperor-the true incarnation of MaiijwSri, the seventeenth prince 

Blo-bzang dbang-rgyal rdo-rje, who is an expert in the two principles." 7he translator 

was bandidu mergen gusi Ngagvang-lubjang (< Tib. Ngag-dbang blo-bzang). the 

proof-reader of the translation was smonlam ruhcirmhu StanEin-gragba (Tib. smon-lam 

rub- 'byams-pa bsTan-'dzin grags-pa). 

The third name, which looks in Mongolian transliteration as Am6ga-bacar, being 

Sanskrit Amoghavajra, is itself the equivalent of Tibetan Don-yod rdo-rje. This name 

occurs thrice in the colophons of the works by bKa'-'gyur-pa nom-un qan. The first of 

these texts is Blam-a y6@ qamuysidhi prujcyi kemegdekii orosiba (SPBUL, Mong. C 

74), a work on guruyoga Its Tibetan original is entitled 9 " "~m"~"~h '%q73~ ' l  I t 

is interesting enough that in the colophon of the Tibetan original Yunli is mentioned just 

as "prince (rgwl-sras) Don-yod rdo-rje", while in the Mongolian translation his title 

Kengse qinwang is also given, thereby leaving no doubt about who this prince was. 

The other text is the Manc'usiri-yin nom-un ayimay-a& dorben iiile-yin dororaki 

erke-yin iiile-yin nasun-u biiriigel amin-ujiriiken kemegdekii orosiba (SPBUL. Mong. C 

85). This is instructions on longevity rites according to empowerment ritual as 
.+ .+ 

contained in the c7E"yQ'qmlT1, a collection of precepts said to be obtained from 

Maiijuriri himself by bla-ma dbu-ma-pa dPa'-bo rdo-rje and transmitted to Tsong- 

kha-pa. I was unable to locate its ti bet;^, original in the gsung- 'bum of bKa'-'gyur-pa 

nom-un qan. 
4 .h - 

The third work entitled 947 34'~~'q'?"'~7qF'qa"4~m~ is a prayer to y o b a s  Dreg-pa 

Icam-srung and his retinue. In the colophon bKa'-'gyur-pa nom-un qan wrote that he 

composed it by the order of the seventeenth prince Don-yod rdo-rje." 
It has already been mentioned that Yunli received many "empowerments" (abhiseka) 

for performing sah'hanas and other esoteric rites. It remains unclear as to who were his 
preceptors in the rRing-ma-pa teachings; one of them must have given him the name he 
liked that much: Buddha-guru-rtsal. Colophons of several works from his private 
library of Mongolian books, as well as their Tibetan originals. say that a particular work 
was written at the request and for the practice of Prince Yunli since he had obtained the 
corresponding initiations. Here is a list of these works and initiations. arranged in more 
or less chronological order. 

1 ,  Initiation to the practice of gCod (a meditative technique aimed at cutting 
attachment to self). A large collection of texts on the gcod practice in Mongolian 
translation bearing the prints of Yunli's seals (SPBUL, Mong. D 93) has two types of 
colophons at the end of each separate work. Both say that the seventeenth prince. having 
received the corresponding initiations. ordered many translators and scribes to translate 
and to copy these works. One type of colophons say that it was when he was twenty-six 
years old; the other-when he was twenty-eight. There is no reason to doubt these 
colophons; Yunli must have studied the gcod practices for several years. 
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2. A work by a certain ayay-a regimlig Buddha-radna (= Tib. Sangs-rgyas rin-chen 
dge-slong) entitled Qara nomin [?I negiiriisiin onggelii okin tngri-dur baling ergiikui 
orosiba (SPBUL, Mong. C 175), being an instruction on bali-offering to "Black- 
aquamarine-coal colour" Devi, contains a Mongolian colophon (f. 2 1 a: 1 1-2 1). It says 
that this book was translated and copied for the practice of Yunli when he was 26 years 
old , after he received the corresponding initiation. 

3. The colophon (f. 5a:5-13) of the work entitled Ulapn  arslan terigiitu dagini-yin 
biiriigel-iin ary-a (SPBUL, Mong. C 22 I), being a siidhana of Red Lion-headed Diikini 
(Tib. Seng gdong-ma dmar-mo; Skt. Rakta Simhavaktrii), says that Yunli, having 
obtained the initiation, ordered that it be translated and copied for the purpose of 
practicing. 

4. The colophon (ff. 13a:25-13b) of the work entitled Tegiis c'oytu &rig-iin q a t a p r  
qatun eke-yin buriigel-iin ary-a kiisegsen egerel qangpyci' candamani [!I erdeni 
kemegdekii orosiba, being directions for the scidhana of dMag-zor-ma (Skt. Pamati), 
says that it was written by a certain Ngag-dbang ye-shes rgya-mtso by the order of 
Yunli. The latter is styled as a arbis-i bariyci' buddha guru rcal (= Tib. rig-'dzin 
Buddha-guru-rtsal), i.e., bearing an epithet of a very high learned lama. 

5. Thu'u-bkwan Ngag-dbang chos-kyi rgya-mtsho, despite his obvious hostility 

towards Yunli, wrote for him an abhisamaya of Vajrapini with three faces and six 
C\ 4 4  

hands, entitled ~ u a ' ~ ~ ' 4 ' i ? ' ~ a ' ~ ~ " ~ ~ 9 ~ ~ 9 q 9 9 ' q 4 4 ~ ~ n 1 1 z 3  Its Mongolian tanslation is 

also available among the books from the library of Yunli: ~ L y t u  vci'r-bani p r b a n  n i p r  

jirpryan pr-tu-yin ile on01 orosiba (SPBUL, Mong. C 182). 
In sGar-thog Thu'u-bkwan rin-po-che also wrote a very small untitled prayer for Yunli 
(Taube 1966, No. 1800). 

6. During their meeting in mGar-thar in 1734135, the Seventh Dalai Lama wrote a - -  7 

scdhana of Vajrabhairava-Ekavira to be practiced by Yunli, entitled yua'q'~'sEqnl'%cI' 
y ~ ~ ' $ q " a q ' ~ ~ '  q ' ~ q n l q ~ ~ ' W n l ' ~ 4 ' i l ~ ' ~ n ] ~ 4 ? ' ~ ' ~ 1 ~ 4  -1 

7. At the request of Yunli, the Seventh Dalai Lama also wrote in mGar-thar 

instructions for a longevity rite according to Amitayus, entitled aq-q.&yuq4y'=J~.a$~* 
d C \ 4  uA.%,yFnl.u~q. q44~'6'9~i'~'~~'pjq'~~z~ 1  

8. The third work written for the practice of Yunli by the Seventh Dalai Lama in 
4 6 4  7 

mGar-thar is the $'a"~'"q'5~"~nl 'g~nlnlq~~'~"T'9'qnl\,z6 an instruction for the ritual 

of veneration of the spiritual preceptor (Skt. guru-pqjii-vidhi). Upon his return to 

Beijing Yunli printed this work together with the Mongolian translation entitled Blam- 

a-yin tcrkil-un jang iiile sayin ci'prlyan-u rasiyan quran-i bayulyayci' kemegdekii 

orosiba. " 
9. Several initiations bestowed on Prince Yunli by Galdan Siregetii qutuytu Blo-bzang 

bstan-pa'i tii-ma have already been mentioned. The written instructions on some of 
them have been preserved in the gsung- 'bum of Galdan Siregetii qutuytu, as well as in 
the Mongolian translations. 

".-7.3. 9.1. Instructions the sfidhanu of Hevajra are contained in the work entitled g q  1 asiilqiilc.$.$.aar~,~ 
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9.2. Instructions for the sidhana of Vajravirihi are contatined in the work qg'qq' 

s'~qqrqq'q~'2q'qq'~q~29 Its Mongolian translation is also available among the books 

from the library of Yunli: Yeke amuyulang maSi delgeregci' kemegdekii vci'r pqai  eke- 

yin biitiigel orosiba (SPBUL, Mong. C 60). 
9.3. A work entitled Vci'r pqai  eke-yi biitiigekii ary-a yeke jiryalang delgeregsen-ii 

emiin-e-yin egiiskel orosiba (SPBUL, Mong. C 66), being instructions on the realization 
of the deity in front of the practitioner (Tib. mdun bskyed) during performing of the 
sidhana of Vajravirahi, seems to have been preserved only in Mongolian translation. 
In the colophon (ff. 8b-9a), Galdan Siregetii qutuytu eulogized Yunli in the following 
words: "QoSoi Kengse qinwang, the seventeenth son of the very merciful Maiijuriri 
Emperor, who, through the force of merits acquired over many lifetimes of pure karmic 
actions, became very wise in the science of scriptures, never fails to hoist the white 
umbrella of two principles [which were established by] Maiijursri Emperors as [high as] 
the top of the world" (olan torol-degen sayin iiiles-tiir suduluysan abiyas-un kiic'iin-iyer 
esi uqapn-u erdem-iyer asuru mergejiged: mancuiiri degedii e&d-iin qoos yosun-u 
Fayan sikiir-i sansar-un i i i g i i r  kiirtele ergiikiii-diir kejiy-e cir iilii suladuyci': mancuiiri 
yeke orosiyel-tii quvangdi-yin arban dolodupr qan kobegiin qoioi kengse fin vang- 
un ...). 

It goes without saying that the other books from the library of Yunli were used by him 
in his daily religious practice. Some books show considerable wear from constant use; 
but now we can only guess who was reading them so assiduously. 

What concerns personal religious preferences, since Yunli was a secular person of a 
very high position, he himself did not feel bound by strict sectarian allegiances and 
freely roamed in the treasure-houses of Tibetan Buddhist teachings. As Yunli himself 
wrote in the postscript to the compilation of texts he made, he "respected all the nine 
vehicles", i.e., the teaching of Buddhism from ~ r i v a k a ~ i n a  to Ati-yoga-tantra. 

BUDDHIST WRITER 

At the St. Petersburg University Library there are kept two manuscripts. the colophons 
of which name Prince Yunli himself as their author. These two are called hereafter as 
Text 1 and Text 2. It should be noted that these two texts are the original works written 
by Yunli. not just mere compilations. According to the Tibetan tradition. these books are 
based on authoritative texts written by his predecessors. The Buddhist works by Yunli 
are a valuable example of cultural diversity of 18th-century Qing Empire and show the 
dexterity of the Manchu imperial family in Tibetan Buddhism. 

1. Text 1. Untitled, call number Mong. C 370. Ff. 1 4 l b ;  44.4 x 9.3 cm; 22 lines on 
page. Ff. 38-41 are damaged, some portions of the text are lost. This manuscript is a 
draft copy of the work written rather carelessly by different scribes; especially careless 
is the punctuation. Many misspellings occur on the pages; e.g. f. 8a: 10 amitan-u qumq-a 
"the vessel of sentient beings". while the spelling should be amtatan-u qumq-a "the 
vessel [containing three] sweet things." 
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This work contains instructions for the ritual of consecration of images (Skt. 

pratighii; Tib. rub gnus; Mong. sayirur orosiyulqu). It is based on a very detailed 
Ta.7qqW'"3.4 W"T. exposition of all kinds of this ritual by Padma 'phrin-las entitled 

? N ' u ' ~ ~ ' ~ ~ ' ~ Q ~ ~ N ~ ] ~ u T ' ~ ~ ' U ~ ~ T ' ~ ~ ~ % ~ ' ~ ~ ~  
. - '3 v 

While the book by Padma 'phrin-las contains a lot of quotations from Tibetan authors 
and canonical works and many explanations concerning particular details, Yunli limited 
his work to exposition of a middle-size (Tib. 'bring ba) rite. As he wrote in the 
colophon, his intention was to spread the ritual in China and to simplify it so that even a 
little child could understand it (f. 41a). He wrote in the introductory prayer: 

Let the Guardians of Dharma, who are an inexhaustible depository filled with the 
rain of immeasurable secret nectar, [which falls] from the gathered clouds of every 
aspect of compassion, you, having accepted the faith of my mind, please approve 
this short text which revises the ritual of consecration of the receptacle of [the 
Buddha's] Body, Speech and Mind! 

The purpose of every consecration rite of a Buddhist image is to transform the hand- 
made representation from being an idol devoid of feeling and understanding into an 
animated being which can be addressed for spiritual communication with the deity it 
portrays. A correspondent deity enters the image and remains there, if a ritual of inviting 
it is accomplished in a proper way. In brief, this rite consists of purifying the image, i.e., 
making different ablutions, and driving away from it local malevolent spirits; the 
evocation of the deity through reciting mantras; the making of different offerings to the 
deity and the prayer to the deity now residing in the image. 

The rite begins with the three steps: self-transformation into a divine being through 
visualization (Tib. bdag bskyed); the creation of the deity in front of the practitioner 
(Tib. mdun bskyed) and evocation of deities for the consecration of the 'water in the 
vessel (Mong. qumq-a-yin urily-u; Tib. bum bzlas). The aim of the latter is "to make the 
water in the vessels capable of removing the dirt from the [consecrated] image" (f. 
8a:20-21). The vessels are divided into "deity vessels" (Mong. burqan-u qumq-a; ff. 
4a:18 - 7b:20) and "ablution vessels" (Mong. ukiyal-un qumq-a; Tib. khrus bum; ff. 
7b:20-8a: 18). 

The five Tathagatas (in the yab-yum form with their retinues) who are invited to enter 
the vessels are: 

Buddha thod-phreng-rtsal (Vairocana) in the middle; 
rDo-rje thod-phreng-rtsal (Aksobhya) in the East; 
Ratna thod-phreng-rtsal (Ratnasambhava) in the South; 
Padma thod-phreng-rtsal (Amitibha) in the West; 
Karma thod-phreng-rtsal (Amoghasiddhi) in the North. ;' 
There are eight "ablution vessels" used in the rite: the action vessel, one with 

aromatic things, one with sweet things, one with curds, one with rice, one with grain. 
one with fried rice and one with precious things. 

The image should be purified from hampering malevolent spirits (Mong. todqar; Tib. 
bgegs; ff. 8b: 18-10b:3) and from defilements (Mong. kilinci.; Tib. sdigpu; ff. lOb:3- 
12a:16). There are three ways to expel malevolent spirits: peaceful, wrathful and a 
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jfiiinasattwa) and then to transform into a "being evoked through vow" (Mong. 
tangyariy-tan; Tib. dam tshig sems dpa '; Skt. samayasaltva). 

These are followed with the ablution ritual (ff 12b-15b: 14) in which six defilements 
are washed away with the water in the vessels taking the qualities of each of the six 
piiramifas (perfections): 

1.water from the vessel with curds acquired the quality of the paramila of 
generosity, thus washing away parsimony; 

2. the one with rice acquired the quality of thepiiramitii of morality, thus washing 
away the defilement of carelessness; 

3. the one with grain acquired the quality of the piramitii of patience, thus 
washing away the defilement of wrath; 

4. the one with fried rice acquired the quality of the piiramitii of effort, thus 
washing away the defilement of sloth; 

5. the one with medicines acquired the quality of thepCramirii of meditation, thus 
washing away the defilement of distraction; 

6. the one with precious things acquired the quality of the pwamitii of wisdom, 
thus washing away the defilement of ignorance. 

The ablution is ended with a prayer (ff 15b: 14-1 6b:7), and then begins the proper rite of 
invitation of the deities to the receptacle (Mong. sitiigen-e egiiskekiii; Tib. rten bskyed; 
f f .  16b:7-23a:7). Among the invited are Buddha ~ a k ~ a m u n i ,  the Five Tathagatas and 
others. When those are entering the image as the "enlightened awareness beings", they 
are followed by malevolent spirits, and it is very important not to let the latter enter the 
image (ff. 19a: 12-1 9b: 8).  The performance of many mudras, prayers and purifications 
makes the enlightened awareness beings identical with the being who took the vow; that 
is, the deity vows to reside in the image. Different parts of the image are marked with 
different symbols and mantras so that the deity could enter it in a proper way. Then 
several empowerments are bestowed: of the body, of mind, of noble qualities, of speech, 
of the enlightened awareness being, of incarnation, of actions. After this the offerings of 
medicine, blood (rakta) and a bali is made accompanied by music and chanting. 

Then is performed the "eye-opening ritual" (Mong. rlidiin negekiii; Tib. spyan dbye; f f  
23a:7-23b: 17), followed by a prayer to the deity asking him to reside firmly in the image, 
accompanied with various offerings (ff. 23b: 17-25b:3). The major section of the 
remaining part of the text is devoted to the enumeration of various offerings to be made 
while chanting hymns and reciting prayers. These are the offering of the "Eight 
auspicious emblems" (Tib. bkra shis rlags brgyad), of the "Seven precious things" (Tib. 
r i t ~  p o  che stia bdm), of the attributes of wrathful deities (Mong. k11irlgte)l-ii keregten), 
and many others. 
Then comes the blessing of the image by scattering flowers empowered by the "verse of 
dependent origination" (Tib. ye dharma) and magic syllables. For this purpose the verse 
and the syllables are written on the mirror with some aromatic stuff, and then washed 
away with aromatic water into which flowers are put (ff 34b:4-35a:5). While scattering 
the flowers a long benediction is pronounced. Then the guardians of the Dharma and the 
alms-givers are commissioned to guard the image while malevolent spirits are ordered 
not to approach it. Thus consecrated image is eulogized and is offered the "Eight 
auspicious objects" (Tib. bkra shis rdzas brgyad) in the way they were once offered to 



24 PRINCE YUNLl 

and the syllables are written on the mirror with some aromatic stuff, and then washed 
away with aromatic water into which flowers are put (ff. 34b:4-35a:5). While scattering 
the flowers a long benediction is pronounced. Then the guardians of the Dharma and the 
alms-givers are commissioned to guard the image while malevolent spirits are ordered 
not to approach it. Thus consecrated image is eulogized and is offered the "Eight 
auspicious objects" (Tib. bkra shis rdzas brgyad) in the way they were once offered to 
Buddha ~ i i k ~ a m u n i  (ff. 38a:ll-39b:5). The final element of the ceremony is the prayer 
for universal prosperity and for the attaining of enlightenment by all the sentient beings. 
The instructions for the rab-gnus written by Yunli are typical of the tantric style 
consecrations of images.32 

Several Tibetan words and names which occur in the text in Mongolian transliteration 
are not easily recoverable. For this reason, the notes are inserted into the transliteration, 
and the Tibetan original words are given below. What concerns dharanis, in principle, 
they are recoverable from the text by Padma 'phrin-las. Two examples of these 
recovered original dharanis are also given. 

F. 2a ' - I =  Tib. rje btsun rig 'dzinpadma 'phrin las; f. 3a '= Tib. rnam rgyal bumpa; f. 
3b '"rig p a  'dzin p a  'i dngos grub sgrub pa;  f. 8b '"chos dbyings rang grol; f. 10a '- 
'yongs 'du; f. 13a 'bla bri; f. 13b '-'Om sarva tathigata abhi5eka samaya k i y e  hiirp; 33 

f. 13b 2'20m sarva tathiigata kiya bihdhane ~ v i i h i i ; ~ ~  f. 25a "'sil sAan; '-9heb rdob; f. 
39b ' skar rgyal; 'li khri. 

Text 2. Tungyalay sim-e tala@ ayusi-yin eguden-ec'e baruda sayulyaqu-yin Jang uile 

urgiib7de keregtu nemelge-"The Longevity Ritual Relying On AmitByus Sipping 

Clear Nectar, Entitled 'A Supplement Which is Always Necessary'." Manuscript; ff. 

1-10a; 36.6 x 8.7 (31.7 x 6.6) cm; 35 lines; call number Mong. C 84. This is a final 

copy of the text written in a very small letters, some lines are written with red ink; 

Tibetan glosses are pro- vided for the dharanis and Tibetan personal names. In the very 

beginning of his work Yunli wrote that his purpose was "not to forget the instructions 

for the death averting rite". In the colophon he wrote that his composition was based on 

the 16th chapter of the Fifth Dalai Lama's "Secret Visionary Autobiography", namely - ". 
the $ " q ~ ~ ' ? ~ . q ~ ~ " ' ~ q ~ ' y " % ' ~ q \ .  Two other works concerning longevity (or, "life- 

empowerment") rite addressed to AmitByus-the Longevity Buddha in its form of the 

one "Sipping the Clear Nectar" (Skt. AparimitByus-amytasayana; Tib. Tshe-dpag-med 

dwangs-ma bcud-'dren) were written by the Fifth Dalai Lama: 

1.  -/ bysq.$y.7q.r.ar.qgy.q$q4~~q~.q^3a.re~qea~q4aqq.r.~~q9a~q~*y~~q~~~q4~*4rrlrrl'?~~~rrl- b .J 

yq.r'"4'?q'sq.r~ The work by Yunli bears almost the same, slightly abbridged title. 

2. b y ~ q ' ~ ~ 7 q ~ ' ~ ' q y ' / 7 $ 4 ~ ~ a $ 4 ~ ~ q " ? $ . ~ y ' ~ q ~ ~ ~ ' q y ' 6 ~ ~  
These two works are found in the second part ("Son") of the "Secret Visionary 
A~tobiography."'~ Also, a picture depicting the objects required for the correct practice 
of this ritual is found in the volume of illustrations attached to the "Secret Visionary 
A~tobiography."'~ 

The Mongolian translation of a short prayer to AmitByus Sipping Clear Nectar 
written by Padma 'phrin-las, who was one of the principal disciples of the Fifth Dalai 
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Lama, is found among the manuscripts from the library of Yunli which are now kept at 
Cambridge University." 

An elucidation of this ritual by Blo-bzang bstan-'dzin mthu-stobs entitled '7'7"y' 
5 z * r ~ a r ~ q ~ n ~ q ~ ~ ~ q ~ $ y ~ y q c ~ ~ ~ ~ q ~ ~ s g ~ ~ 4 ~ y ~ ~ q ~ ~ * r ~ u B ~ $ q ~ ~ ~  is attached to the St. 

Petersburg Manuscript of the "Secret Visionary Autobiography.'"' 
A typical rfiing-ma-pa-style longevity ritual is described in the work by Yunli. It 

should be noted that Padmasambhava, the patron of this school, was regarded as the 
incarnation of Buddha Amitabha and thus was especially associated with the Buddha of 
longevity. Since different kinds of longevity rite were described in great detail in many a 
scholarly work, here is only a brief outline of the work by Y ~ n l i . ' ~  

First having prepared the appropriate articles for the "expanded" (Tib. rgyas) version 
of the ritual, which are a picture of mandala, a thread, longevity wine, longevity pills, 
arrow, silk tissues, several kinds of bali, etc.. the officiating lama makes a prayer to 
Amitayus to grant him power (ff. I a: 19-2a: 12), then he takes Refuge (f. 2a: 13-26) and 
arouses bodhicitta motivation in himself (ff. 2a:26-2b:2). Having assumed the identity 
of Hayagriva, the officiant drives away malevolent spirits who steal the elixir of life (f. 
2b:2-14), and in this new capacity makes prayers to the lineage of the rfiing-ma-pa 
teachers, from Buddha Samantabhadra to (ff. 2b:14-3b:28) to gTer-bdag gling-pa 
(1646-1714). After blessing of the life-stuff and the bali. the five Tathagatas (in the 
form of "those having power of scull-rosaries") are evoked (ff. 3b:29-5b:20). This is 
followed by the most important act of the rite: transference of the water in the vessel 
into the life-elixir (ff. 5b:20-7a: 16). 

In the course of various actions and evocations, the nectar which is accumulated in 
the Buddha (i.e., the officiant lama) passes through the inner channels of his body 
mixing with the water in the vessel, turning it into the elixir of immortality. This is 
followed by long evoking of life, at the end of which the silk tissue covering the vessel 
is pierced with the ritual arrow, thus opening the gate for the arrival of life power. The 
longevity wine and longevity pills are offered to the long life deities: then the life-power 
received is strengthened by the offering of the arrow adorned with silk tissue. All the 
rest of the text is devoted to the descriptions of various offerings ("Eight auspicious 
emblems," "Seven precious things," etc.) and hymns and prayers. 

It is very likely that Yunli was so very interested in longevity rites because of his poor 
health which considerably shortened his life-span. 

In the transliteration of the text the words written in the original in red are printed in 
bold letters. 



CHAPTER 3 

BIBLIOPHILE AND PUBLISHER 

FRAGMENTS OF THE LIBRARY 

In 1840 a new, twelfth Russian Ecclesiastical mission arrived in Beijing, where it re- 
placed the staff of the previous mission. At those days the capital of the Middle Kingdom 
was not an easy place for the Europeans to visit, and the Russian government used the 
unique opportunity of possessing a permanent representation there to collect all sorts of 
information about its great and enigmatic neighbour. That is why, together with clerics 
(of whom many became outstanding scholars), these missions included natural scientists, 
physicians, Orientalists, botanists and others. A twenty-two years old graduate of the 
Imperial Kazan University, Vassily Vassiliev, entered Beijing with the twelfth mission to 
stay in Beijing for ten long years. The young scholar has been already noticed for his 
"Magister's thesis" entitled "About the Foundations of Buddhist Philosophy." Ten years 
of studies in Beijing made Vassiliev an Orientalist of a still unequalled scope and ability 
to use source materials in several languages. This reputation particularly refers to Russian 
Buddhist studies, of which he is the founding father. One of his tasks in Beijing was to 
collect books in Chinese, Manchu, Mongolian and Tibetan. As a result of his pursuits, a 
big library was brought to his Alma Muter-the Kazan University. Introducing this col- 
lection, Vassiliev in his article "About Some Books in the Library of the Kazan Univer- 
sity Relating to the History of Buddhism" wrote the following piece: 

Of course, in all the domains of the Chinese Empire, not only in the rest of the 
world, it is no longer possible to find the manuscripts in the Mongolian language 
which are kept in our library. One of the Qianlong Emperor's sons who must have 
been a zealous Buddhist not wishing to undertake difficult work of learning the Ti- 
betan language, still wanted to have religious treatises in the Mongolian language 
which was familiar to him, and so he employed lamas to translate them. This entire 
collection of manuscripts has become ours. One can marvel at their beauty and ap- 
preciate their rarity; but how can this matter when the major part of them consists 
of mystical writings? Only a history of Buddhism in Tibet. three volumes of 
bsTun- 'gyur and biographies of several lamas, justify with their contents the rest.' 
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In 1855 the Oriental department was moved from Kazan to the St. Petersburg Univer- 
sity, and since that time the books which Vassiliev brought from China have been kept 
there. In his article "A Note on Oriental Books in the St. Petersburg University" Vassiliev 
wrote again about the collection of Mongolian books which he had brought from Beijing, 
comparing them with those which were brought by his predecessor and teacher Prof. J.M. 
Kowalewski in 1829-33: 

There is no doubt that Mr. Kowalewski has exhausted all the reserves of Mongo- 
lian books (at least, printed ones), so that painstakingly trying to buy in Beijing 
book-stores something adding to it, we could find no more than three or four items. 
Despite this, we do not think that book treasures which we ourselves brought from 
Beijing are inferior to those previously acquired. [ . . . I  However, had the same 
manuscripts which we acquired in Beijing been preserved in our Transbaikalia 
area, they would have not been available to Mr. Kowalewski since our Buriats 
would not agree to let them out of their hands. Moreover, there are many secret 
works among them which a pious lama will never show to an ignoramus; these are 
books narrating of exorcisms. We do not ascribe any importance to their contents or 
mystery, but being bibliographical rarities they are the only ones not only in Europe 
but in the whole world. The seal of the Emperor's seventeenth son on every cover 
page clearly shows who was their original owner. Occurring corrections attest to 
the fact that these were especially requested translations made for such an impor- 
tant person and, probably were copied by no-one. It seems that even all the other 
manuscripts on which the above-mentioned seal does not occur, were brought to 
me from the same princely palace. Among them are found many important works. 
or , more precisely, translations from Tibetan . . .' 

It is clear now that these are the books from the private library of Prince Yunli. whom 
Vassiliev at first took mistakenly for a son of the Qianlong Emperor. Highly sceptical 
approach of the scholar towards esoteric Buddhist texts reflects the prevalent in the 19th 
century (and not overcome even nowadays) opinion that Tibetan Buddhism is a distortion 
of some "true Buddhism". As for the works mentioned in the articles. they can be identi- 
fied. 

1. -'A history of Buddhism in Tibet." This is the work entitled ~ k r l i ~ u b a d i s - u n  t l ryu j i  

Jarliy ubadis-un nom-un pruly-a todorayulu$i jiila kcmegdekii orgsibai (SPBUL. 
Mong,,E 621 which js,the Mongolian translation of the s ~ ~ * q y a w ' ~ 4 a ' q ~ . a ~ ' u ' s ~ 9 '  
~~aq'sq's8q'~nln]n]4qq~~'al This history of the bKa'-gdams-pa School was witten in 1494 
by Las-chen Kun-dga' rgyal-mtshan; its xylographical edition made by the order of the 
Fifth Dalai Lama in Lhasa served as the original for the Mongolian translation. 

2. "Three volumes of bsTun- 'aur:" These are Mongolian translations (some of these 
volumes are damaged and incomplete) of the volumes 28. 30 and 61 (SPBUL. call num- 
bers respectively Mong. E 61; Mong. F 1 : Mong. E 15) of the section "Commentary to the 
SGrrus" (Tib. mdo 'grel) in the Beijing edition of the Tibetan bsTan- 'slur: The \!en fact 
of existence of these volumes puts some questions concenling the histov of the Mongo- 
lian bsTan- 'gyur. 

It is a well-know and an indisputable fact that the bsTan- ' ~ u r  was translated into 

Mongolian and printed in Beijing under the order of the Qianlong Emperor in 1742- 
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1749. As a preparatory step for this work a dictionary of Buddhist terms entitled 'Pq' 
q3'1qqq''14'1/ Mcrgcd prys-yin oron was compiled by Galdan liregetii qutuytu Blo- 

bzang bstan-pa'i iii-ma and his disciple 1Cang-skya Rol-pa'i rdo-rje in 174 1-1 742. 
This dictionary was translated by a large group of learned lamas. and this terminology 

was laid as the basis of the translation. While the Mongolian bsTan- 'gylrr became such a 
rare thing that even its existence was questioned as late as in the early 20th century, the 
temiinological dictionary became very popular among lamas and scholars. Since Yunli 
died three years before the terminological dictionary was even compiled, the volumes 
from his collection are witnesses of the fact that the work on translating of the 
bsTan- 'lyzrr into Mongolian began earlier than 1741. In summer 1990 I had a chance to 
see the corresponding volume 30 of the Mongolian printed bsTan- ' ~ y u r  in the Library of 
Inner Mongolia in Kokeqota. and to copy with hand the opening work of the volume, 
Nagarjuna's BhivancThama (Peking Cat., No. 5304). The collation of the text with the 
manuscript sealed by Yi~nli showed that these two entirely different translations. There 
are good reasons to suppose that Yunli had an intention to see the entire bsTan-'gyur 
translated into Mongolian. 

Vassiliev also brought from Beijing a manuscript copy of the Mahivyutpatti (Peking 
Cat. 5832)-a Sanskrit-Tibetan-Mongolian-Chinese dictionary of Buddhist terminology 
(SPBUL, Plg. 62). He wrote that it belonged to a certain "Yu daren" (i.e., "high official 
named Yu"), and was acquired after the death of the latter.' Judging from the writing style 
and page design, it is possible to assert definitely that this MahcTvyutpatti belongs to the 
books from the collection of Yunli. This is a draft copy bearing many corrections (some 
of its passages are really impressive: an unknown firm hand made corrections in all four 
languages simultaneously!) Mongolian Buddhist terminology contained therein differs 
from that in the Mahavyutpatti in the printed Mongolian bsTan- 'gyur: Originally this 
dictionary was used by Tibetan translators from Sanskrit. It might be possible that this 
manuscript Mahivyutpatti was designed as terminological base for the Mongolian trans- 
lation of the bsTan- 'gyur planned by Yunli. 

Though Vassiliev's article with the information about the acquisition of the manuscript 
of the quadrilingual MahCvyutpatti was published in Russian and in German as early as 
1855, even the very modem scholarship is unaware of this fact. This is what a most recent 
researcher of the Mah6vyutpatti-Alice Sarkozi-wrote about the origin of the St. Pe- 
tersburg manuscript: 

The present publication is based on a manuscript version of the MahcTvyutpatti 
(Ilyal-i ilete uqayulun iiilediigi'i-yin jirge delgeregiiliin sudur orosiha) preserved in 
St. Petersburg (No. 25147 LOIVAN) [...I The colophon of the work gives only the 
usual praising words of Buddha, there is no mention of the compiler, translator or 
donator of the work, or of the place and the date of the edition. Speaking about the 
encyclopaedia, Kowalewski mentions that in 1853 the Russian mission in Peking 
reported its existence. This may suggest that the manuscript in question was pre- 
pared in Peking." 

It is clear that by 1853 the dictionary had already been brought to the city of Kazan. and 
J.M. Kowalewski, who at that time headed the Department of History and Philology of 
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the Kazan University. did not need to yet information about the book from such a distant 
place as Beijing. Two more points in A. Sirkdzi's preface should be clarified. First. the 
real Mongolian title of the manuscript MuhLTvyutparti is the I lpl- i  onoplun uilcdugc'i-yi 
delgereguliigc'i .~.udur orosihu; the initial title, crossed out by a proof reader was the l lp l - i  
yekede onon iiilediigc'i oro.rihu. Secondly, the call number in the parenthesis is very 
amusing, since "25 147" is the number under which the book was carried from k a n  to 
St. Petersburg in 1855, and the abbreviation "LOIVAN" is a common abbreviation for the 
Leningrad Branch of the Institute of Oriental Studies of the Academy of Sciences of the 
USSR, where this book has never been kept. 

Also, among Vassiliev's Mongolian books there is the Mongolian part of the four- 
language catalogue of the Beijing edition of the Tibetan bsTun- 'gyur of 1724; it  bears 
manuscript titles written by hand seen on the manuscripts of Yunli, and manuscript re- 
marks are found within the catalogue itself. This book could also be related to the prepa- 
ration of the Mongolian bsTan- 'gyuv. 

3. "Biographies of several lamas." There is a good number of Mongolian translations 
of some rather rare Tibetan biographies in Vassiliev's collection. Especially noteworthy 
are : 

3.1. Geliing badm-a 'prin las ober-iin domo y-yin iigiilegsen c'apn bolor roli orosihu 
(SPBUL, Mong. D 42), which is the autobiography of rig- 'dzin Padma 'phrin-las (1641- 
171 7), reaching up to the usun ere bafinjil (A.D. 1692). 

3.2. Quriyangpi sudur-un abisig-un undusun blam-a-nar-un tiday pyiqamsipu 
4 

siisiig-iin erke, being the translation of the sq~.wryysc.qg.wb.q"si( by Padma .phrin- 

las (SPBUL, Mong. D 45). This is a collection of biographies of lamas who transmitted 

the 'Dus p a  mdo, the chief rning-ma-pa tantra of the Anuyoga tantra class. 
3.3. A short biography of Mar-pa lotsava (1012-1097) written by his famous disciple 

Mi-la ras-pa (SPBUL, Mong. D 39; cover page damaged, title missing). 
3.4. Three autobiographies of Lho-brag grub-chen Las-kyi rdo- j e ,  alias Nam-mka' 

rgyal-mtshan ( I  326-1401): 
3.4.1. Yeke siditii garm-a bacar-un c'adig oboy ijbyur-un ug selre orosiba (SPBUL, 

Mong. D 1 16). 
3.4.2. Lh6-brag-pa vfir-bani-yin 'bum p r l i y  rasiyan erike blam-a las-ci' dorji-yin 

p d a p d u  yeke &dig orosiba (SPBUL, Mong. D 52). 
3.4.3. r a d a p d u  dumdadu fadig orosiba (SPBUL, Mong. D 24). 
There are also some biographies of Tsong-kha-pa and Panchen Lamas; but the one of 

superior importance is the "Secret [lit. Sealed] Visionary ~ u t o b i o ~ r a ~ h ~ ' ~ ~ ~ ~ ~ ' ~ ' ~ ) o f  
the Fifth Dalai Lama. 

The Mongolian translation of the "Secret Visionary Autobiography" was kept in a bundle 
of more than three hundred manuscripts for a long time (its old catalogue number is Q 
429). In the early 1930s this bundle was separated in a rather clumsy way. and now all the 
chapters of this work are kept in different places under different catalogue numbers. This 
Autobiography consists of three parts: "Mother" (Tib. ma) being descriptions of the Dalai 
Lama's visions; "Son" (Tib. bu) being instructions for secret rituals; collection of 
illustrations for proper ritual performance.' 
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It was the Mongolian translation of the first twenty-five chapters of the "Mother" divi- 

sion which are kept in the St. Petersburg University Library. Only the thirteenth chapter 

and some folios in the other chapters are missing. The "Son" section (Mong. tamay-a-tu 

kabegiin-ii bicig) was also known to Yunli, since he mentioned it in instructions on the 

longevity rite which he composed himself, and since some of the works from the "Son" 

section are found among his books at the Cambridge University. One of the works kept in 

Cambridge can be definitely identified, namely Angyarqai vcir tamay-a-lu-yin dotoraki 

vtir sr~la yahrrdal-tu-yin -rang iii le bahrangpri o par yuyzin ayungya orosi ha being the 

translation of the 3 ~ a & q ~ ~ ~ ~ i S < ~ n r - E i q ~ ~ ~ ~ ~ g a 4 4 ~ 4 ~ ~ $ 4 4 q ~ z z ~ ~ ~ ~ ~ ~ q . 9 ~ q n l n l q 4 w ~ 2 q n l n l ~ q ~ ~  
"1 (No. 8 in the "Son" section according to the St. Petersburg manuscript of the Autobi- 

ography). 
Two translations were produced quite separately from each other. In one the word rgya 

("seal") of the titles is translated as temdeg, in the other as tamay-a. Two different 
Mongolian translations of the tenth chapter are available. In most cases, Tibetan glosses 
are given for proper names occurring in the text. 

A brief examination of the text showed that it is written in a very clear, classical 
Mongolian, and it can serve as an unequalled means for a better understanding of the 
Tibetan original. Any thorough study of the Autobiography cannot ignore this translation 
which was done relatively closely to the date of the composition of the original. 

This table shows the original sequence of chapters in the "Secret Visionary 
Autobiography," together with their call numbers (SPBUL). 

v Vh 

1. R14T'n1q'3'ql Mong. D 146 14, io(q'o(%aiar.a'~a3'3a41 Mong D 120 

2 $'Pa(-?~ql Mong D 141 1 5. Q~'q?q'?qq'3n1'pq\ Mong D 1 3 4 
.-. 4\ h 

3. qqq V7 a Taq( Mong. D 140 16, Pq'q'z~'~'q<~w'$'ay8'%"41 

4. q'2q'33ql Mong. D 144 Mong. D 1 15 

5. gar"8'%aql Mong. D 143 1 7  ?7"@'"3'ql Mong D 136 

6. ?"gii'3'q( Mong. C 368 18. Mong D 137 

7. Tn1'33'%aq( Mong. D 121 19, 744'3G%3'3'41 Mong D 150 

8. ?Je'%"ql Mong D 127 20, q'ai"27'q?eqs'~3'ql Mong C 267 

9 Tn1'4Fi'%.'q( Mong D 126 2 1 .  '7'7"1'!!i3q1 Mong. C 222 
1 0  2q'"'9'q1 Mong D 124; D 125 22. q57''7qT'3'ql Mong. D 135 
1 1 ,  ~'1~"7'flo1'3'"59'3~4l Mong D 123 23, L' 5 C. 7 4qq % '6 41 M o n g . D l 3 8  
1 2  "~'?'T'%.~ql Mong. D 122 24. ~"'@3'q( Mong. D 145 
13, ?J'I."$$"q( Missing 25. %n1'"$'39"q1 Mong. D 114 

Besides the newly made translations, Yunli collected also older Mongolian translations of 
Tibetan Buddhist works, some of them dating back to the days of the Yuan dynasty. The 
most famous example of such work is, of course, the "Twelve Deeds of Buddha" (Mong. 
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Arban qoyar jokiyangyui oro.vibu; SPBUL, Mong. E 13) by Chos-kyi 'od-zer. This work 
is an 18th century illustrated copy of an earlier Mongolian text . It was studied and pub- 
lished by N. Poppe. The latter wrote on the origin of the manuscript: 

It was brought by the well-known Mongolist, Professor A.M.Pozdneev, from 
Mongolia, most probably from Inner Mongolia. As stated above. the original trans- 
lation dates from the XIV century. The manuscript, however, is a copy of the XVIl 
century. [...I The author of these lines prepared the text for publication in original 
Mongolian script and transcription as long ago as in 1923.. . . The author of these 
lines dedicates his work to the Leningrad University.. . .The author studied at that 
University, received there his learned degree, and during many years used its un- 
surpassed library.6 

"The author of these lines" should not have declared his long lasting affiliation to the 
Leningrad University; in which case his ignorance concerning the origin of this book 
might have had an excuse. The front cover bears an impression of the biggest seal of 
Yunli. Moreover, it is marked by Vassiliev as item number 73 1. and it has also the inven- 
tory number 25342 under which it was shipped from the Kazan University to St. Peters- 
burg. 

The St. Petersburg manuscript is the second (Mong. nogiige) part of the original, which 
seems to have originally consisted of three parts. According to the information of the late 
Mongolian academician Ts.Damdinsiiriing, another part of the same work is found in 
Beijing. This manuscript contains a colophon saying that it was translated by Bandida 
guusi, i.e., Kun-dga' 'od-zer, the editor-in-chief of the commission which was translating 
the bKa '- 'gyur into Mongolian in 1628-1 629.' 

Another interesting example of older translations is the Mongolian translation of the 
@'q'q9a'%qg'77gq~, b a work by Sa-skya paqdita Kun-dga' rgyal-mtshan (1 182-125 1). 

entitled rurban sanvar-i sayitur i lpqui  kemegdeku: nom kiged nom busu-yi teyin buged 

sayirur ilyaFi sastir orosiba (SPBUL. Mong. D 53). It was translated by the order of 

Qutuy-tu Dayiming Sasin [an obvious misspelling for SeEen-V.U.] Cinggis Qayan. i.e.. 

Ligdan Qayan (1 604-1 634) by the same Giingga-odEir (< Tib. Kun-dga' 'od-zer). 

These two are not the only later copies of earlier Mongolian manuscripts. A not so 

luxuriously illustrated but no less important work dating back from the 14th or even late 

13th centuries is the Medegdeg'in-i belgerey-e geyigiiliigci' ner-e-tii Sastir (SPBUL, 

Mong. C 64), being the Mongolian translation of a text-book of Tibetan Buddhism writ- 

ten by 'Phags-pa bla-ma Blo-gros gryal-mtshan (1 235-1 280) in 1278 for prince Cinggim 

(1 243-1 286). Qubilai Qayan's heir-apparent. Its Tibetan title is q ~ y q . y q ~ ~ y  b it was 

also translated into Chinese in the early 14th century and incorporated into the Chinese 

Tripitaka under the title Zhangsuorhi lzin (Taishd edition of the Chinese Tripitaka. No. 

1645). 
The text of the "Explanation of the Knowable" was copied for Yunli in the 1720s or 

1730s. But the book which served as the original must have been a very old one, most 
probably dating from the times of the Yuan dynast). The very archaic language of the test 
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is the main witness to this fact; the later copyist in many cases failed to understand the 
original. This text is an unrivalled source for studying the ancient Mongolian and espe- 
cially. the early Mongolian Buddhist terminology. The latter shows the strong influence 
of the Uighur language.' 

Many other interesting works are found among the Mongolian books which belonged 
to Prince Yunli. Among them there &ing-ma tantras, works on the rRing-ma-pa teach- 
ings by the Fifth Dalai Lama, various works on Buddhist ritual, gsung- 'bums of Las-kyi 
rdo-rje, dBen-sa-pa Blo-bzang don-grub (1 505-1 566), mKhas-grub Sangs-rgyas ye-shes 
(1 525-1 590). 

Some of those books are masterpieces of Mongolian calligraphy; the others can serve 
as valuable sources for the study of the work of Mongolian translators and copyists since 
they exist in both draft and final versions. 

It is not only the St. Petersburg University which possesses the books from the private 
library of Prince Yunli. In 1944 Walther Heissig purchased in a book-shop in Beijing a 
bundle of manuscripts from the library of Prince Yunli numbering 11 58 pages. There are 
altogether 148 separate small works and some unidentified fragments, and in the colo- 
phon of one of them it says that it was translated by the order of Khengse qinwang Bud- 
dha-guru-rtsal, the seventeenth son of the MaiijurSri E m p e r ~ r . ~  These works constitute 
two cycles of siidhanas and esoteric rituals of the rRing-ma-~a School. Though I have 
never seen those manuscript, their description by Prof. Heissig ("Schrifspiegel mit roter 
Doppellinie umrandet. Zierliche, deutlich kalligraphierte Schrift, Kalamus, schwarz auf 
festem, leicht vergilbtem Papier") stands for the fact that they are of the same origin, as 
those kept in the St. Petersburg State University. The manuscripts brought to Germany by 
Prof. Heissig are kept in the Westdeutsche Bibliothek in Marburg. Some ofthese texts are 
also available in St. Petersburg. For example, an incomplete work entitled Qamuy 
sayibar oduysad-un quriyangpy-yin bisilyal-un temdeg gegen &la orosibai ' O  is also 
available in St. Petersburg (SPBUL, Mong. C 59). Both manuscripts are marked with 
letter sa (Tibetan number for 28); the St. Petersburg manuscript also has a colophon 
identical with the one found in one of the German manuscripts. 

Another portion of the books which once belonged to Yunli is kept in his home-town of 
Beijing, in the Library of the Summer Palace Museum. We know about this because 
Indian Professor Raghu Vira, during his visit to China in 1955, microfilmed 49 of those 
texts. In 1982 his son, Professor Lokesh Chandra, published photocopies of these texts in 
the ~ata-pi$ka Series." These texts bear slips in Manchu saying that they were checked 
by order of the Emperor in 1743-Manchu and Chinese titles were also added at that 
time. These texts have already attracted the attention of scholars as the Mongolian trans- 
lations of canonical works found among them differ from those contained in the printed 
Mongolian bKa'-'gyur The book design and especially the handwriting styles of the 
scribes are identical with the books kept in the St. Petersburg State University. 

For example, text No. 3 of those published by Lokesh Chandra is a Mongolian trans- 

lation of the MaiijuSri-nama-sawti (Peking Cat., No. 1; Ligeti 1944. No. 1 ; Kasy- 

menko 1993, No. 1). Among the books in the St. Petersburg State University Library 
(Mong. D 329 and Mong. D 336; two volumes) is the Mongolian translation of the com- 

mentary on this text by dGe-'dun rgya-mtsho (1476-1542) entitled ~ & q . ~ . y q v ~ . a & .  
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rr .3- 4 " $ . 3 k q q y u ~ ~ l t ~ ~ a s g ~ ~ ~ y ~ ~ ~ ~ ~ ~ ~ ~ ~ c ~ q ~ ~ ~ y ~ u 8 8 ~ ~ u ~ ~ ~ ~  Th e design of the Beijing and 

St. Petersburg manuscripts is the same: a butterfly-style book written by the same hand; 

originally, they must have been kept as a set. 
Thirty-five manuscripts (one of them in Tibetan) in 389 folios which originated from 

the private library of Yunli, are kept at present in the Cambridge University Library in 
Great Britain. They were described by Prof. Charles Bawden. These manuscripts were 
formerly in the possession of Sir James Haldane Steward Lockhart." The books bear 
three of the four seals of Yunli; as always, the books which have the largest seal on their 
covers also bear the seal with the name Buddha-guru-rtsal and the one with the inscrip- 
tion in the square script. Especially noteworthy are the books relating to the Fifth Dalai 
Lama's "Secret Visionary Autobiography" (Nos. 3,  4. 7 and 11 of Bawden's catalogue) 
These were written by the Dalai Lama himself and contain personal explanations of the 
rituals described in his record of visions. It should be remarked that the author's name in 
some other texts given as "Canhur-un bandi". This is. of course, also one of the Fifth 
Dalai Lama's favourite names- Za-hor bande. Some of these texts, as in the case of 
Hessig's collection, are the same as that are in the St. Petersburg University; e.g., the first 
number in Bawden's list, the Neng niyuc'a doysin eke-yin baling qariyul-un yosun-i ney- 
ilegiiliigsen ungsilp orosiba, is also found in St. Petersburg (SPBUL, Mong. C 116). 
This work was written by Ngag-dbang klu-grub and is based on the precepts of the Fifth 
Dalai Lama. 

A very important text from the Cambridge University is the compilation of fragments 
from various texts being a sidhana of rTa-mgrin gsang-sgrub. This compilation was 
made by Yunli himself and translated into Mongolian by bKa'-'gyur-pa. This compila- 
tion is based upon the work entitled in Mongolian as Ujskiileng-tii erdeni-yin sigidkege 
by rig- 'dzin 'Jam-dbyangs grags-pa.I3 

The original library of Yunli must have been an enormous one. A question arises: 
where are the Tibetan originals of all those Mongolian translations? What happened to 
the big collection of the rRing-ma-pa books which Sum-pa mkhan-po refused to study? 
Judging from the Mongolian translations which usually reproduce the original Tibetan 
colophons, Yunli must have had a very big, if not complete collection of Tibetan xy- 
lographs, printed on the initiative of the Fifth Dalai Lama on both dGe-lugs-pa and 
rI%ng-ma-pa subjects. A modem Tibetologist can only hope that it has not disappeared 
entirely into the abyss of history. 

PUBLISHER 

Some of the publications sponsored and initiated by Yunli have already been mentioned 
in connection with his Buddhist initiations: some still need a more detailed review. All 
the books in Tibetan and Mongolian sponsored by Yunli were printed in Beijing. 

1. Xylographical edition of a well-known Tibetan-Mongolian learners' \rersed diction- 
4 -  - 4  

ary. commonly known as q?'~'q~"q'~qnlsT'~'ql 1 Tobed iige kilhar surqt, &fig. l4 

This dictionary was compiled by a group of Mongolian learned lamas and secular 
scholars headed by the famous polymath gong mGon-po-skyabs. Some years after the 
first printing two supplements were attached to the main body of the dictionary. and in 
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this form it became well-known. These supplements follow the initially last pages saying 
that it was sponsored by the head of the Department of Tributary Territories-Qogoi 
Kengse qinwang. A unique copy of the dictionary is found in the St. Petersburg Univer- 
sity Library (Plg. 98). It is bound in yellow silk and bears on the cover only a Chinese 
hand-written title: Xjfan zihui. Very clearly printed on a high-quality white paper, it also 
has Manchu and Chinese equivalents of all the entries finely written by the hand of an 
unknown calligrapher. This copy has no later supplements which means that it is from the 
initial printing sponsored by Yunli. This could have been the personal dictionary of the 
prince. The St. Petersburg Branch of the Institute of Oriental Studies possesses another 
copy of this first edition (Tib. A 441 5) which also has five pages of Tibetan verse by gong 
mGon-po-skyabs-the chief compiler of the dictionary. 

2. Yunli sponsored a bilingual Tibetan-Mongolian edition of a gter-mu text which was 

very popular in Tibet and widely used in religious practice, known by its shortened title 
qCs<snrdyJ.j95q*u( 

This butterfly-style book in 90 pages has a portrait of Padmasambava on the first page 
(the St. Petersburg Branch of the Institute of Oriental Studies, call number Tib. A 4473; 
cover-page with the title is not preserved) and has a colophon (ff. 89b90a)  saying that, 
"it was printed in order to enlarge religious charity by Kengse qinwang, whose religious 
name is Buddha-guru-rtsal, and who studies in the libraries. By the virtue [of publishing 
this book] may the Dharmarsja Emperor enjoy longevity and may the banner of the 
Dharma be raised to the world's highest point, and by this blessing may the Dharma and 
the State exist forever, and may peaceful prosperity spread in all directions!" Each sen- 
tence in this versed colophon begins with the word chos-"Dhanna": 

..B.R~II 
4 7  4$4 

l k ~ ~ y ~ y ~ a s p ~ a q ~ s ~ q w r z l ~ ~ < q w ~ ~ ~ ~  
4 -  / \  7.3 ~ k ~ a r q ~ ~ w p q ~ p ~ ~ ~ ~ ~ ~ ~ q ~ . ~  

The original of the Mongolian translation and Beijing xylograph was the Tibetan edition 
printed in the bsKal-ldan phun-tshogs-gling Monastery, in which the colophon was writ- 
ten by the Fifth Dalai Lama (which is also reproduced).15 

3. Yunli sponsored separate editions in Tibetan and in Mongolian of the canonical 
h 4  C\ 

work devoted to the worship of the seven Medicine Buddhas, ?'q34'7q9w'"~4'%24'9' 
$~i4.RIar'~~y'qT'$!w'rr~ (Peking Cat. No. 135; Ligeti No. 135; Kasyanenko No. 132). Its 

Mongolian title is the Qzrttry-tu dolo yan regiinfilen iregsed-iin erten-ii iriiger-iin delger- 

enggiii ilyal neretii yeke kiilgen sudzrr. The titles on the covers are given as wY$.q?~y.qg 
" 1 1  Naimanjbyutu sudur orohiba.'"hese two small sired editions can serve as a good 

example of the fact that almost every Mongolian xylograph printed in Beijing had a Ti- 

betan "twin brother." Xylographs in Tibetan largely outnumbered those in Mongolian 
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because the main consumers of books were Mongolian lamas who exclusively used 

Tibetan language for their religious services and studies. Mongolian Buddhist works, 

which are almost all translations from Tibetan, were usually printed in Beijing simulta- 

neously with their Tibetan originals. In later centuries these works were separated by 

linguistic principle, and consequently modem scholars have studied them separately. 

Originally, these editions usually had the same illustrations, colophons and book design. 

and were sponsored by the same persons. In some cases Mongolian editions were printed 

in a more beautiful fashion. Yunli mentioned this siitra in his postscript to the work by - A  4 + A n  4 

bKa'-'gyur-pa, the "7'7'7q?9~7qq'4'9a'z'a'Tq'1a'4"9qq~q'u1 (see the previous =hap- 

ter). 

4. Yunli published (keb-fur c'oyc'aluysan) the Mongolian translation of the Vi- 
A. - 

malakirti-nirdeia-siifra (Tib. ~"'~'uT'q~q'qq'4?~4q1. Peking Cat. No. 843) entitled 

Qutuy-tu kkir iigei aldarsiysan-i uqayulqui neretii yeke kolgen sudur kemekii orosiba 

(Ligeti No. 932; Kasyanenko No. 734). The only known copy is kept at the SPBUL 

(Mong. D 70). 

5. A bilingual Tibetan-Mongolian edition of a ritual work by the Fifih Dalai Lama - 4- z h n  
F ' ~ ' Z T 4 ' ~ ' ~ ' ~ ~ q & ' ~ ~ ~ ' ~ ~ ( 2 1 ( 2 1 ~ ' ~ ~ ~ 4 ~ ~ ' ~ q q ~ ' ~ ~ ' ~ ' ~ q q ~ ' ~ ~ ~ ~ ~ l M O n g O 1 i a n  title fibun 

yeke qayan-dur otig takil ergiikiii yosun-u iiiles tiiridkel iigei vci'r-un i r a p  egesig kemeg- 

dekii orosiba was published (keb-tiir biitiigebei) by Yunli." 

6. Another bilingual Tibetan-Mongolian edition of a work by the Fifth Dalai Lama, the 
qb~'R<4q'qA'qw'$7'bqqnl%qnla~4~41/ 3 .  Mong. S a g p  deledku-yi todadqo@ buyan 

jibqulangray-a biitiigsen concerning the worship of Buddhist images made of clay, was 

printed (spar ru bsgrubs) by Yunli." 

7. Yunli initiated the Mongolian translation of the extract from AtiSa's life-story. which 

narrates his Buddhist activities in India and his missionary travel to the country of gSer- 

gling, entitled J ~ U  atiSa enedkeg-ec'e ke rk i '  sasin delgeregsen ba: alran riib-tiir 

oduysan-u ruyuj o r o ~ i b a . ' ~  The Tibetan Lhasa edition printed in the dGa'-ldan phun- 

tshogs-gling Monastery sewed the original for the Mongolian translation. The Tibetan 

title of the original, which is given in Mongolian transliteration at the beginning of the 
4 m 

text is the q .ad .Gq~ .~ .~~gq*qq~ l  

8. In the collection of the St. Petersburg University (Mong. D 56) there is a manuscript 

copy of a xylograph. or a draft copy of an incomplete or unknovvn edition of the Mongo- 
--c4 .rr. 

lian translation of the 4 gq 74 45q'w1 by Thogs-med bzang-po (1 295-1 368) entitled 

Ila yu pan-u kobegiin diirhel ugei saj~in F o p  ber jokiya p a n  oyin sudulqtti dolo p n  

udq-a-ru orosibai. Its colophon says that it was published by Yunli (qoSoi kengse fin vang 

tunumal ariluysan sedkil-iller ene meru keh-rur seyilgegsen-ii buyan-iyar: ...). The Ti- 

betan Lhasa edition, printed in the dGa'-ldan phun-tshogs-gling Monastery. sewed as the 

original for the Mongolian translation; the original colophon by the Fifih Dalai Lama is 
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also translated. Since this book originates from the private library of Yunli, it could have 

been a draft copy which was to be printed later. 

9. According to an oral con~munication of Prof. Rinchinsambuugiin Otgonbaatar, there 

is kept in his private library in Ulaanbaatar (Mongolia), a copy of a bilingual Tibetan- 

Mongolian Beijing xylograph printed by Yunli. Its Mongolian title is Mani-yin bii/iigel- 

Un ary-a-yin gun ubadis-un tayilburi. This is the text with interlinear commentaries of 

the work by the First rJe-btsun dam-pa qutuytu Blo-bzang bstan-pa'i rgyal-mtshan 

(1635-1722) entitled "'3^p?.~q'8qq"q'$ (instructions for the mani ri lu ritual of 

consecration of medical pills). 

TIBETAN SEALS 

The books from the private library of Prince Yunli bear imprints of four kinds of his seals 
with inscription in Tibetan. Needless to say, these Tibetan seals were not his official ones; 
more properly they can be called his ex libris for the Mongol-Tibetan section of his li- 
brary. The first three seals were described by Charles B a ~ d e n . ~ '  It should be noted that 
usually these three occur together; if the cover of a book was stamped with the first and 
the largest seal, its last page must by necessity bear prints of the second and third. My 
personal impression is that in most cases the final copies of the manuscripts were marked 
in this manner. The fourth seal occurs only on the front pages and is never accompanied 
by any other seal. It seems that only draft copies of manuscripts were marked with this 
seal. 

Seal 1 

Legend: 'Jam dbyangs brrse chen rgyal po 'i sras bcu hdun pa kheng ze wang gi than1 kn 
Translation: "Seal of Khengse wang, the seventeenth son of the very merciful MaiijurSri 
Emperor." 
Size: ca. 6.3 x 6.3 cm 



Legend: Bud dhu g ~ i  1-11 I-I.\uI/ 
Size: ca. 3.0 3.0 cm 

Legend: Khcng :e \r,ung K I  r-rugs 
Translation: "Seal of Kengse nang." 

Script: 'Phags-pa [square]. 
Size: ca. 2.8 x 3.7 cm 

Seal -/ 

Legend: Kheng :e c.hin Ir-crrlg ,qi [hunt ku 
Translation: "Scal of Kengse qinuang." 

Size: ca. 2.8 3.7 cm 
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TRANSLITERATION OF THE TEXTS 

WRITTEN BY YUNLI 





TEXT 1 

f. l b  
1 nam6 gum buddha ya: nom-un bey-e 
2 tuyurbil-un kijayar-aEa anggijirayad 
3 mon Einar uyuyata ariluysan yegudkel 
4 ugei oytaryui-tur tabun mayad 
5 tegusugsen tegus jiryalang-un bey-e 
6 amurlingyui kilingten-u dayuriyan bujig 
7 nigulesku-yin edur bolyayEi-bar: olan 
8 olan juil nomuyadqaydayun-u own-u 
9 lingqu-a-yi iniyelegEi qubilyan-u 

10 bey-e teriguten: jayun-a-bar uryuqui 
1 1 sansar nirvan-u yayEakii nidun degedu 

blam-a- 
12 -yin kol-un lingqu-a-tur sogudumu: 
13 alin-u nigulesku-yin usun bariyEi 
14 nigugsen-eEe: masi niyuEa Eaylasi ugei 
15 rasiyan qur-a-yin umsqal doguriigsen 
16 barasi ugei sang: minu oyun-u susug 
17 durasilun niyur-tur uiled: toytaysan- 
18 -aEa: bey-e jarliy sedkil-un situgen sayitur 
19 oroyusiyulquy-yin jang uile-yi 
20 ariyudqan: tobEi-yin teduiken-i biEikui- 
2 1 -dur nom-un sakiyulsun-nuyud bosoy-i 
22 oggun soyurq-a: ende bey-e jarliy 

f. 2a 
1 sedkil-un situgen-dur sayitur 
2 orosiyulqu yosun IgetiilgegEi 
3 arbis bariyEi badm-a garni-a-!.in1 
4 jokiyaysan sayitur orosiyulqu 
5 yl~rban iiiledkiiy-eEe dumdadu 
6 iiiledbiiri nomlal-aEa udesi 
7 mandal-un kereg-ten-nugud-i 
8 sayitur guiEegen uileduged: 
9 manayar erte bosEu ober-tiir 

10 eguskekui emune eguskekui qumqan 

1 I yurbayula-yi jang uile-yin 
12 yosuyar uileduged situgen 
13 arilyaquy-aEa eEus kurtele 
14 delgerenggui meh  edur jang uile-yi 
15 butugel-i angqar-un abuydaqui: 
16 kemegsen metu amur bolyan jokiyaqui 
1 7 m u :  emune easkekui mandal-un 
18 jang uile ali nigen-i jemseg- 
19 -nugud-i Eiqula beledEu tuyurbin 
20 uiledusun: t e a s  Eoytu Sa Sgi-a 
2 1 ba-yin sayitur orosiyulqu!,-yin 
22 udq-a-yi todoryuluysan metu 

f. 2b 
1 bugesu burqan-u qumq-a-yi tabun ba nigen 
2 uiledku kemen nomlaysan-u tula qarsi ulu 
3 bolqu buged gabala eriketu-yin tabun 
4 burqan ber qumq-a bolbasu ber: ende 
5 ober-un yosun metir nigen-dur uiledku 
6 kemen nomlaysan Eilen usniq-a-yin qumq- 

a-yi 
7 binqliga-bar kuEubEilen boluyad: tabun 
8 ijayur-tu-yin belges labai vEir tarni-yin 
9 utasun-i~rar anasar Eimegsen-luge selte-!-in 

10 dotor-a: yurban qubi-yin qoyar-i sayin 
1 I unur-tu usun-iyar dugurgeju qumq-a- 
12 -yin qorin tabun ed Eimeg-luge 
13 sayitur teguskeged: qarnuy uiles-un 
14 qumq-a-yi eldeb vEir-iyar Eimegsen nigen 
15 kiged: ukiyal-un naiman qumqandur 
16 unur-un qumq-a: amtan-u qumq-a taray-un 
17 qumq-a: tuturyan-u qumq-a: ures-iin qumq-a: 
18 qayuruysan ures-iin qwnq-a: erdeni-\.in 
19 qumq-a: buged naiman bu>u: ese oldabasu 
20 tedeger bugude-yi nigendur quriyaju 
2 1 beleddekui: qamiy-a beledkui anu niyub 



TRANSLITERATION 

22 tanli mcti-de vEir-tu baysi-yin emune 

f. 3a 
1 buyu ukiyal-un yandar-tur belediin iiiled 
2 kenien nomlabasu ber: ide imayta ober-un 
3 yosun-u dayan iilikiii-diir ' u ~ n i ~ - a - ~ i n  
4 qun~q-a-yi' mandal-un deger-e: uiles-un 
5 qumq-a-yi uniar-a oriine: ukiyal-un qumq-a 
6 emune beleddukui: kkir ukiyaqui qumq-a- 
7 -nuyud-un amasar-i kiijugun-i boyuqui- 
8 -aEa busu burqan-u belges kiged labai 
9 vEir terigiiten kereg iigei bolai: yaylln-u 

10 tula kemebesu burqan eguskekui jang iiile 
11 ugey-yin tula bolai: busu basa baysi- 
12 -dur Eiqula kereglekui edlelge vEir qumq-a 
13 damaru ukiyal-un bus toli teriguten 
14 kiged: baysi Eu ?tejigen arilyaqui-luy-a 
15 tegusugseger titim kiged ?qoryobEi 
16 teriguten-u Eimeg-iyer Eimejii amitan-u 
17 ulemji orosiyenggui sanayan-luy-a 
18 tegusugseger sayuju uileddiikui buged 
19 tedeger-i sayitur beled: kemekui-ber 
20 udq-a-yi iijugul-un baribai: qoyaduyar 
2 1 ober-tur eguskekui inu basa niyuEa 
22 jiriiken-u biitiigel yl~rban juil mandal-un 

f. 3b 
1 jang uile ali ELI bolqu-yin ba: ulemji 
2 gabala eriketu tabun ijayur-tu-yin 
3 qumqan-u eguskel-luge barilduysan erke-tu 
4 'uqayan bariyEi grub sgub-il uiledkui 
5 masi jokistai bolai: mandal-un mon ku jang 
6 uile-eEe urida huum kemen uguleku-yin 
7 qoyosun-u ayar-tur iiigen qubi talbi: 
8 tendeEe idam burqan-u omoy-luy-a 
9 tegusugseger kemegsen metu ober-iyen 

10 yayEa bayatur ba ali nigen burqan-u 
11 ybga-bar dutayud-i uldeged: 
12 iiamanEilal uileddekui: tendeEe uridu 
13 ayiladqal iijekui anu: 6m keturkei 
14 boluysan tegsi Einar-un blam-a vEir 
15 dhar-a: ilayuysan sayibar oduysan 
16 idam atnurlingyui kilingten selte: qoliEal 
17 ugei arban jug-tur sayuysad 
18 qoEorli ugei ayilad: biber sedkil 
19 eguskeged sayitur orosiyul-un kereglemui: 
20 alimad arban jug-un yurban Eay-un 
2 1 amitan-u itegel: ilayuysan sayibar 
22 oduysan-u qoEorli ugei quriyangyui 

23 bey-e: degedii nom erdeni qoEorli ugei 

f. 4a 
1 quriyangyui jarliy: medekui enerekui kiged 
2 belge bilig qamuy-a tegiisugsen sedkil: 
3 dorben simnus-un bayilduyan-aEa qoEorli 
4 ugei teyin buged ilayuysan: yajar kiged 

.-yi 5 mor-un Cinadu kijayar-a kuriin qamuy-a 
6 tuyuluyad: buyan belge bilig-un dalai 
7 oyuyata tegusugsen: yurban bey-e 
8 belge bilig blam-a amitan-u itegel: masi 
9 ariluysan amurlingyui kilingten idam 

10 nom-un sakiyulsun-nuyud: ene oron-i 
1 1 niguleskui-ber adistidlan soyurq-a: 
12 kemen yurban-da ugule: tendeEe 
13 adistid bayulyan takil-un ed-i 
14 adislayad: ober-tur eguske 
15 kemegsen-u udq-a bolai: qumqan-u ungsily-a 
16 kemegsen inu burqan-u qumq-a kiged 
17 ukiyal-un qumq-a qoyar-aEa: urida 
18 burqan-u qumq-a eguskekui inu baysi 
19 ober-iyen yayEa amabar 6m 
20 s6bhau-a suddha-a sarva dharm-a 
2 1 s6bhau-a biSuddha na ham: tere 
22 ilayuysan qumq-a egun-e ulu 

f. 4b 
1 joriydaqu biiged qoyosun ku boltuyai: 
2 qoyosun-u ayar-tur Eayan bhrum 
3 usiig nigen gerel bolun qayiluysan- 
4 -aEa boluysan tabun juil erdeni-ber 
5 biitiigsen qumq-a togerig boluyad 
6 ?uyiluysan ayui kebeli-tu unjiyuluysan 
7 qosiyutu: narin kujugutu: urbayuluysan 
8 amsar-tu: yadayadu duri inu qumq-a 
9 dotor-a inu burqan-u mandal gerel masi 

10 badaraysan teyin ilayuysan qumqan-u 
dotora 

1 1  6m huum dram hrii: a-a: mum 
12 lam mam si-am dam: oyuyata boluysan- 
13 -aEa tabun ijaylir-tu t6d pring 
14 dumda buddlla tad pring rcal eEige eke 
15 dorona bacar t6d pring rcal eEige eke: 
16 emun-e radn-a t6d pring rcal eEige eke: 
17 oriin-e badm-a t6d bring rcal eEige 
18 eke: umar-a garm-a t6d pring rcal 
19 eEige eke bugudeger qoyar ugei 
20 Eenggel-un yosuyar orosiysan kiib 
2 1 kiged yasun Eimeg-iyer Eimegsen: 
22 erdenis-un titim-tii: lagsan nayiray 



TEXT 1 

f. 5a 
1 todarqai tegus orosiysan-u nokud inu 
2 sadu-a kiged: eke sadu-a teriguten yurban 
3 undusun-u burqad-un Eiyulyan buadeger 
4 gunjid-iin toyorEay-un aman negegsen 
5 meh todarqai bolbai: kernen ugulesen-u 
6 eEus-tur: bugudeger nigen qoyolai-bar 
7 qoyosun-u ayar-tur qumq-a orosiqui 
8 debisker tegiin-ii deger-e subud metb 
9 Eayan brum usug: tere gerel bolun 

10 qayiluysan-aEa tabun juil erdeni 
1 1 tegusugsen qumq-a togerig boluyad 
12 oyiluysan anu kebeli-tii unjiyuluysan 
13 qosiyu-tu tegus yandar-tai amayar? 
14 kujugun-e boyodal ialbaravaras modun- 

-1yar 
15 Eimegsen: labai vEir tami-yin utasun 
16 kiged belge bilig tegusugsen: qumq-a-yin 
17 dotara ali uiledku sayibar oduysan 
18 ulisi ugei qarsi-yin dumda Eayan 
19 a-a: usug gerel bolun qayiluysan- 
20 -aEa boluysan: duri inu rasiyan-u 
2 1 tungyalay dalai Einar inu tabun belge 
22 bilig-un sim-e-luge tegusugsen: tegunu 
23 deger-e mandal-un burqad-un Eiyulyan-i 

f. 5b 
1 todorayulqu inu: erkin-u oroi-dur 
2 naran saran badm-a-yin deger-e: 
3 jug kiged durnda tabuyula uyuyata 
4 todaraysan-aEa dumda 6m-aEa 
5 buddha t6d ping rcal kokemduge 
6 qar-a onggetii qoyar yar-iyar kurdu 
7 qongq-a bariysan: jegun ober-tur 
8 QeEe oytaryuy-yin ayar-a eke 
9 kokemduge onggetei: dorona huum-aEa 

10 bacar t6d pring rcal Eayan 
11 onggetei qoyar yar-iyar vEir 
12 qongq-a bariysan: jegiin ober-tiir 
13 lam-aEa nidun eke boyda-yin 
14 onggetei emune dr-am-aEa radna 
15 tad pring rcal altan onggetei 
16 erdeni qongq-a bariysan: jegun 
17 ober-tur mam-aEa man~agi eke 
18 altan onggetei: oriin-e hri:- 
19 aEa badm-a t6d pring rcal 
20 tungyalay ulayan onggetei qoyar 
2 1 yar-iyar badm-a qumq-a bariysan: 
22 jegiin ober ram-aEa Eayan 
23 debel-tu eke bc6d ka-yin 

f. 613 
1 onggetei umar-a a-a:-& garm-a 
2 t6d pring rcal noyoyan onggetei: 
3 qoyar yar-iyar ildii qonq-a bariysan: 
4 jegim ober-hr dam-&a dari ckc 
5 margad onggetei: eEige eke qoyar ugei 
6 kiib kiged yasun Eimeg erdenis-un 
7 titimlegsen kiged nayiray tegusugsen 
8 ober ober-un ijayur-un sadu-a kiged 
9 eke sadu-a-nuyud-i: gerel-iin yosuyar 

10 nigen gSan-a sedkin eguskeged: manglai- 
11 dur kurdun saran-u deger-e Eayan 
12 6m usug: qoyolai-dur ulayan 
13 usun-aEa torogEi-yin durnda a-a: 
14 jiriikendur biiduri-a-yin onggetu 
15 jayalrnay-yin kuisundur naran mandal 
16 kokemduge huum todaraysan-ah gerel 
17 toyolasi ugei arban jug-un orod- 
18 tur saEurayad huum erte nogtigsen 
19 Eaydaki galab-un angqan-dur: bukun-u 
20 situgen jasaday ugei saran delgeregsen 
2 1 bey-e-tu: itegel angqan-u burqan 
22 yegiidkel ugei gerel-tu: ijayur-un 

f. 6b 
1 ejen ilayuysan te@s Eoytu vEir-dara 
2 tabun ijayur-tu amurlingyui kilingten 
3 burqad-un Eiyulyan jibqulang-tay-a 
4 butugsen rasiyan-u bidi-a-dari-nuyud: 
5 aganista-yin nom-un tob degedu ordu 
6 qarsi-aEa: ene degedu orondalu 
7 butiigel-un ed-i adistidlan solrurq-a: 
8 6m bacar sarnay-a ca ca: huum 
9 bam ho: kemekui-ber jalyayad: bacar 

10 guru tendeEe dabtan ungsiqui tami 
11 inu: 6m a-a: huum bacar guru 
12 badm-a siddhi huurn: kemen dabtan 
13 uriyad sedkikiii inu: ober-un jiriiken- 
14 -eEe gerel yaruyad: qumq-a-yin burqan-u 
1 5 Eiyulyan-nuyud-un jiriikendur 
16 tu sh :  sedkil-un undusun-i duradqan 
17 tedeger-iin bey-e jarliy jiriikenete 
18 gerel yaruyad: arban jug-un burqan 
19 b6di-saduva-nar-un niguleskuy?in 
20 adistid-nuyud-i quriyayad bey-e- 
2 1 dur singgegsen-eEe situgen burqad 
22 bey-e-yin qubi bugude-eEe rasiyan-u 

f. 7a 
1 urusqal bayuqui boluysan-i sedkiju nigen 



60 TRANSLITERATION 

2 iijugur-tu diyan-u ayar-aEa ori 
3 olan Eogen-i uEar-luy-a barilduyul: 
4 uriysan-u eEus-tur takil kiged: amurlingyui 
5 uiles-i jkiyayEi bacar tad pring rcal: 
6 delgerenggui uiles-i jokiyayEi radna tbd 
7 pring rcal: erke-yin uiles-i jokiyayEi 
8 badm-a t6d pring rEal: erke-yin 
9 uiles-i jkiyayEi garm-a t6d pring 

10 rcal: bugude-yi obesuben butugulugEi 
1 1 buddha tad pring rcal: uiles-i 
12 oyuyata tegusugsen burqad-a morgun 
13 maytamui: h6: sayibar oduysan 
14 ilayuysad-un qumq-a-yn sim-e sayibar 
15 oduysan-u bey-e jarliy sedkil-un 
16 situgen-e belge bilig erke-yi orEiyulju 
17 delgeregiil-un uiledku-yin tulada: belge 
18 bilig-ten burqad-un Eiyulyan batuda 
19 sayutuyai: paiica ciia-a-na-a bhi 
20 siiica 6m huum dr-a hrii: 
2 1 a-a: kemekui-ber usniq-a-yin qumqan-u 
22 burqad-i batudqaydaqui: tendeEe jiEi 

f. 7b 
1 basa qamuy uiles-un qumq-a-yi ariyulan 
2 arilyayad burqad-i egiiskekiiy-yin yosun 
3 inu uridu-luy-a adali tedeger biigude-yi 
4 oEuken kilinglegsen-u yosuyar 

todorayul-ju 
5 jalayad takin maytaju urily-a sedkilge- 
6 nugud uridu-luy-a adali: uriqu niyuEa 
7 tarni inu: 6m a-a: huum bacar 
8 guru badrn-a t6d pring rcal bacar 
9 samay-a ca: siddhi bala huum a-a: 

10 kemen uriyad takin maytaysan-u eEus- 
1 1 tur: 116: kilingten-u qayan qumq-a- 
12 -yin sim-e-luge tegusugsen: ese ariluysan 
13 kkir-i arilyaqu-yin tula: belge bilig- 
14 -ten burqad-un Eiyulyan rasiyan bolun 
15 qayilju: kuEiin tegiis sanayan sayitur 
16 tegusku boltuyai: kernen burqad-un 
17 Eiyulyan qayiluyad qumq-a-yin 
18 sim-e boluysan-i sedkikui inu qumq-a- 
19 -yin burqad-i eguskekii-yin jerge 
20 bolai: qoyaduyar ukiyal-un quniq-a 
2 1 eguskekui inu: ariyulan arilyaydaqui: 
22 qoyosun-u ayar-aEa eldeb erdenis-iyer 

f. 8a 
1 butiigsen qumq-a togerig duri-tii 

2 ayui yeke kebeli-tu ?unEiysan: qosiyu-tu 
3 narin kiiju@tu urbayuluysan amasar-tu 
4 yadayatu duri inu qumq-a dotar-a 
5 inu tus tus-un ed-iyer ?duguriigsen 
6 bolbai: kemen uguleged: angqan-u qumqan- 

-a 
7 eldeb unur-tur joriju: 6111 sarva 
8 datagada gandhi sa-a buuca mega samudr- 

-a 
9 sparan-a sa ma huum: tendeEe jergeber 

10 amitan-u qumqan-a dri ma dhu: taray-un 
1 1 qumqan-a da-a dhi: udq-a-yi todorayulqui- 
12 -dur nam-a kemeku bui: tuturyan-u 

qumqan-a 
13 ba la: ures-un qurnqan-a bru hi: 
14 qayunlysan tuturyan-u qumqan-a larca: 
15 em-un qumqan-a un sa dhi: erdeni-yin 
16 qumqan mani kemeku teriguten ayalyu-luy- 

-a 
17 selte olan Eoken-i uEar-luy-a 
18 barilduyulju uriydaqui: tere metu 
19 tus tus-un ed qayiluysan-aEa boluysan 
20 qumqan-u usun-iyar situgen-u kkir-i 
2 1 arilyaqu-yin kuEun-luge tegulder boltuyai: 

f. 8b 
1 kerneku anu qumq-a-yin urily-a kemeku-yin 
2 udq-a bolai: edeger-un erdenis adali 
3 busu olan bolbaEu egun-i getulgegEi 
4 kurdun-u itegel ' ~ 6 s  dbyings ranggr611 
5 jarliy-un urgul-jilel bayural ugeguy-e 
6 nayirayuluysan mon boluyad: udq-a 
7 todorayuluysan metu uiledbesu ber 
8 qarsi gem ugei kemen onoydaqui: 
9 tendeEe emune egiiskekiii mandal-un 

10 jang uile-yin Eiyulyan degeji 
1 1 ergukui kiged yurban undiisun-i 
12 butugegsen-u qoyina sayitur orosiyulqu- 
13 -yin jang uile-dur oroyuldaqui tere 
14 basa angqan-dur situgen-i arilyan 
15 ukiyan arEiqui kiged kemen nomlaysan- 
16 -aEa: sitiigen arilyaqui-dur qoyar 
17 buged todqar kiged kilinEes-i 
18 arilyaqu bolai: uridu-da yurban 
19 udq-a: amurlingyui-bar arilyaqu 
20 kiged doysin-iyar arilyaqu ba: 
2 1 aniurlingyui doysin jarimlan 
22 arilyaqu bolai: uridu inu: sgiu ku 



TEXT 1 

f. 9a 
1 todqar-tur joriyad: 6rn nam-a 
2 sarva da ta-a 8a da bhib: biSb 
3 mokibhay-a sarva da&ang udgadi 
4 sparan-a hi mam ga 8a na kam gri 
5 ha n6 dam ba lingda b - a  hi suv6n 
6 ha-a: kemen yurban-ta uguleged: 
7 sihgen-i yurban-ta erkigiilui inu 
8 amurlingyui bolai: qoyaduyar ed inu 
9 ding 16 kiged Eangbo bolai: amurlingyui 

10 dorben huum-du tarni inu: 6rn 
I 1 surnbani sumbhani huum: griahan-a 

griahan-a 
12 huum: griahan-a pa-a ja griahan-a ba-a 
13 ja huurn: a na ja h6: bhagavan-a 
14 bidi-a raca huurn bad: Eingbo jam-un 
15 kunesun kiged ding16 edur todqar-un 
16 nidun soqor-tur sihgen buged rnor-un 
17 jula bolai kemen nornlabai: kemen doysin 
18 buged amurlingyui doysin jarimduy 
19 kemeku boluysan bolai: yutayar doysin- 
20 -iyar arilyaqui inu todqar-un 
2 1 baling adislan unen-i uguleju: eduge 
22 ende amitan-i ibegegEi sayibar oduysan-u 

f. 9b 
1 bey-e jarliy sedlul-un sitiigen-e 
2 sayitur orosiyul-un iiiledkiii-dur 
3 jedkerlegEi ata todqar bugude 
4 kerneku teriguten-i ungsiqu bolumui: 
5 hrii: bi kernebesu jerge Eoytu 
6 badm-a hsruga-yin sedkil-eEe 
7 qubiluysan erketen-u qayan qayangnu-a 
8 kilingten-u qayan biiade-yin elEi 
9 bolai: oroi-daki badarangyui morin-u 

10 terigun yurban-ta inEayaysan- 
11 iyar: sansar-un uju@r yirtinEii- 
12 -eEe doroysi Eiciramui: jabsar- 
13 -tur hrii:-yin doysin qatayu 
14 dayun-iyar: asuri yagsa rnangyus 
15 bugude ilayurnui: door-a-du kol- 
16 -iyen bujiglen dabsiju Eenggegsen- 
17 -iyer: delekei yajar dalai bugude 
18 dolgisun kodeliimui: bey-e-eEe 
19 galab-un eEus Eay-daki yal 
20 badaraysan-iyar iijegdegiin sansar-un 
2 1 omoy-tan bugude tobray bolun 
22 tdegdemui: huum bi kemebesu kuEun 

f. 1 On 
1 tegusiigsen erketen-ii qayan bolai: 
2 amitan-u itegel sayibar oduysan-u 
3 bey-e jarliy sedkil-un situgen-e: 
4 sayitur orosiyulqui iiile iiiledkiii- 
5 dur: jedkerlegEi mayui sanay-a-tan 
6 todqar-un juil-nuad: ende nigen 
7 gsan-a sayul ugeguy-e busud-a 
8 odoytun: hrbe ulu oddun-u 
9 alirnad sayuqu bolbasu: kilingten-u 

10 qayan minu jarliy-aEa dabayEid-i: 
1 1 tobray toyos-un talq-a rnetu bolyan 
12 uilediimui: 6m badrna dagrid rnaha-a 
13 gr& hayangnu-a hulu hulu huurn 
14 pad: ja ma p du na-a jja bu dri 
15 ragds yags-a di bam sarva duydam 
16 maray-a pad: kemeku siliig-ud-i 
17 ugulegdekui: egesig Einggel-luge selte- 
18 -ber bolqu buged: gugul-iyar odu 
19 ly6ngs tun' tenguten-iyer januyad: 
20 cam '?ragrn-luge selte-ber Einaysi 
2 1 ulde: saluqui kurdiin-i bisily-a: 
22 unernlekuidur qoyar bariquy-ah 

f. lob 
1 anggijiraysan vEir rneh diyan-u ayar- 
2 -tur tegsi ayulu-un arily-a angqan 
3 inu bolai: qoyaduyar kilinEe arilyaqui 
4 inu barayun-a yal jegune usun 
5 doloyan dil kemegsen urida dildiir 
6 joriju: ober jiriikendeki huurn- 
7 -a& gerel yaruyad orEilang-un tori51 
8 tuturndur terigiilesi ugei-eEe 
9 quriyaysan kilinEe tiiidker kiged 

10 ilangyuy-a qoor uiledugri ata 
1 1 todqar bugude-yi tolindur ayur 
12 uliyegsen metii: quriyayad jiriiken- 
13 deb qar-a usug-un dun-ber 
14 bolju tegiin-u ayimay tatiyangyuy- 
15 - a h  boluysan bugude sibayun-u 
16 duri-ber unn-ah boluysan 
17 bugude rnoyay-yin duriber: 
18 mungqay-aEa boluysan bugude 
19 yaqay-yin dun-ber: jasaysan-u 
20 od ugei bugude-yi srig ba 
2 1 ra F-yin duri-ber ireju 
22 dil-dur sulggebei: kemen oglige 
23 takil-Ein bugudeger barayun 



62 TRAP 

f. l l r  
1 ner-e ugei quruyun-iyar jegull 
2 qabar-un nuken-i boglen barayun 
3 dil-dur kii uliy-e: tendeEe tere 
4 dil-i barayun-daki yal-dur tule: 
5 jegun-deki usun-a oyur: barayun-u 
6 yal-i vEir raga bolyan eguske: 
7 s6bhau-a ber arilyan: qoyosun-u 
8 ayar-tur amurlingyuy-yin tuly-a: 
9 togerig Eayan onggetu kobege amasar- 

10 -luy-a selte qarnuy IagSan oyuyata 
1 1 tegusugsen: terigun-u dumda-ban-aEa 
12 badma kiged ram-aEa naran mandal-un 
13 deger-e huum-aEa boluysan ilaju 
14 tegus nogEigsen Eoytu idegEi 
15 vEir ra-ga kokemduge ongge-tu: 
16 nigen niyur qoyar yar-tu vEir kiged 
17 qongq-a jiriiken tus solbiEayu1-un 
18 bariysan: tabun qokimai toloyai-bar 
19 titim-tu: tabin noyitan Eisun 
20 Euburiysan toloyai-bar erikelegsen: 
2 1 jiryuyan mutur-iyar Eimen belge 
22 bilig-un yal badaraysan-u dumda 

f. l l b  
1 sayuysan-u jiriiken-deki huum-aEa gerel 
2 yaruyad idegEi vEir ra-ga-yin 
3 burqad-un Eiyulyan-i burqan kiged 
4 b6di-sadu-a-nar-un Eiyulyan-iyar 
5 kuriyelegsen-i jalaju bacar sa ma ca: 
6 ca huum bam h6: badma gimalayi 
7 sd6m: jiEi basa abisig-un tabun 
8 ijayur-tu burqan-nugud selte-yi 
9 jalaju iregul-un: abisig ogEii: bey-e 

10 duguriiged kkir-nugud arilju: ulegsen 
1 1 usun deger-e toytaysan-aka agEobhi-a 
12 ber titim bolbai: bacar ra-a ga 
13 sabari var-a argham teriguten-iyer 
14 taki: vEir agEobhi-a yeke belge 
15 bilig vEir-un degedu tiib yeke mergen: 
16 vEir yurban degedu yurban mandal: vEir 
17 ra-a-ga-dur morgun maytamui: ilaju 
18 tegus nogtigsen Eoytu idegEi vEir 
19 ra-iya ober busud oytaryui-luy-a 
20 saEa qamuy amitan-u kilinEe hidker 
2 1 biigude-yi arilyan jokiyan soyurq-a 
22 6m bacar ra ga ka ka ka-a hi 
23 ka-a hi sarva ba-a bam ha na 

f. 12r 
I bhasming guru yt suven ha-a kemen 

mutur- 
2 -1uy-a selte barayun-u tere yal-i vEir 
3 ra-ga bolun todoraysan-u aman-dur takil- 

-un 
4 ed bolyan joriju jegun yar-iyar ergu: 
5 jegun usun-i yeke dalai bolyan sedkiju 
6 barayun yar-iyar saEu: tendeEe jiEi 
7 basa Eiqula edlekui tabun-iyar takiyad: 
8 vEir agEobhi-a teriguten nigen silug ba: 
9 ken4 niguleskiiy-yin yal-un EoyEa 

badaraysan-u 
10 tob: taEiyangyui teriguten gem-un tulegen 
1 1 biigude-yi tiilejii bur-un: yeke amuyulang 
12 belge bilig gegen-i delgeregul-un uiledugEi: 
13 vEir ra-ga-yin olmei-dur maytan 
14 morgumu: belge bilig-ten-i ogede bolyan 
15 tangyariy-tan-i' ober-tur quriy-a: buyan- 
16 -iyan iriige: tegun-e eguni ber aman-a 
17 ergukui Eay-tur Einar inu tuidker 
18 arilyaqu-yin situgen duri inu takil-un 
19 ed bolyan sedkiju ergugdekui: edeger-e 
20 ulu meden ese guiEegsen-i quriyangyui 
2 1 uiledkuy-yin uEir-tur yal-un EoyEa 
22 kiged dalai bolyan sedkiju tulebesu ber 

f. 12b 
1 qarsi ugei bolai: tedeger-un jerge inu 
2 sitiigen arilyaqu buged endegurel ugeguy-e 
3 uneker delgerenggui iijugulugsen bolai: 
4 tabdayar ukiyal-un jerge anu: jasaqui 
5 teriguten-e burtay-un kkir-nuyud-i 
6 ukiyaqu keregtu mon-u tula: tegun-e 
7 basa bodatai ukiyaqui-nuyud-i ukiyaqu: 
8 ukiyaju ulu bolqu-nuyud-i tolin-u 
9 dotar-a ongge dursu oruyulju: angq-a 

10 qautin situgen-dur uile-yin qumq-a 
1 1 bariju: ilaju tegus nogEigsen tegunEilen 
12 iregsen dayini daruysan unen tegus 
13 tuyuluysan burqan uqayan kiged kol 
14 tegulder sayibar oduysan yirtinEii-yi 
15 medegEi torolkiten-i nomoyadqan 
16 jiluyaduyEi deger-e ugei tngri kiged 
17 kurnun-nugud-un baysi egun-e edlekui- 
18 -luge tegusugsen ene ukiyal-i ergun 
19 iiiledumui: ukiyal-un bavising masi 
20 saviqan unur-tu: Eardaysan 
2 1 bolor-un yajar delekei todarqai 



22 sundelegsen: erdeni-yin badaraysai 
23 bayana sedkil-dur jokistu: subud 

f. 13a 
1 gerel toytaysan blabri' tataysan tegun-e: 
2 kemekui silug-i ugiile: ene kernebesu 
degedu 

3 ukiyal Eorn tegulder: niguleskuy-yin usun 
4 inu tenggeEel ugei: adistid belge 
5 bilig-un usun-iyar: sayin ukiyal 
6 jokiyayad bey-e-yi ukiyamui: kernen ugule: 
7 sumbur ayula rnetu ujeskuleng-tii degedu 
8 erdern-un Eimeg tegusugsen: takiydaqu-yin 
9 oron burqan erdeni-dur: biber ene ukiyal-i 

10 oEimu: kernen oEi amilaysan bey-e 
1 1 ukiyayad: yarnbarEilan rnediileged 
12 saEa: tngri-ner-un ukiyal eragsen 
13 Eilen: tngri-yin usun ariyun- 
14 -iyar tegunEilen biber bey-e-yin 
15 ukiyal ergurniii: ene inu degedu 
16 ukiyal Eoy tegulder: niguleskuy-yin 
17 usun inu tenggekl ugei: adistid 
18 belge bilig-un usun-iyar: sayin 
19 uluyal jokiyayad bey-e-yi ukiyamui: 
20 tegunEilen iregsen ba tegun-u kobegud- 
2 1 -tur: olan erdeni qumq-a-yi kujis-un 
22 usun: duran-a jokistu-bar sayitur 

f. 13b 
1 duguriigsen-iyer dayun ba: olan 
2 kogiirn selte-ber ukiyal ergurnui: 
3 6m sarva tadagida abhisida 
4 samay-a Siri ye huum: tedeger-un 
5 bey-e-yi sahlasi ugei tory-a: 
6 ariyun buged sayin unur qaldaysan- 
7 -iyar arEin uiledumui: 6rn huum 
8 dram hrii: a-a jja ja biiudanay-a 
9 suvcn ha-a: kemen silug tarni selte- 

10 ber bey-e-yi arEiqui bolai: tendeEe 
1 1 sin-e sitiigen-e ukiyal ujekui inu: 
12 6rn sarva datagada ga ya bisudha-a 
13 ne suvzn ha-a kernen gunjid-un 
14 tosun-i turki: basa jiyurmal-i 
15 alimad degedu tarni-yi ungsi: tendeCe 
16 unur-un qurnq-a-dur: ene inu 
17 degedu ukiyal-un Eoy-luy-a 
18 tegulder: niguleskuy-vin usun inu 
19 tenggetel ugei: adistid belge 
20 bilig-iin usun-iyar: sayin ukiyal 
2 1 jokiyayad bey-e-yi ukiyamui: 6m 

22 saru-a datagada gandi snana buuqa 
23 rnkga samudr-a sparana samay-a huum: 

f. 1411 
I tedeger-iin bey-e-yi saEalasi uger 
2 toq-a: ar ipn buged sayin 
3 unur qaldaysan-iyar arEimui: 
4 brn dram h i :  agay-a 
5 bi5udanay-a suvin ha-a: kiirtelc 
6 ugule: basa uridu rnm tarni-yi 
7 ungsi: qoyar ed oroqu qoyitu 
8 biigudedur adali: yurban arntatu- 
9 -yin qurnq-a-yi: yambarEilan toroged 

10 saki: tngri-ner ber ergugsen metii 
11 tngris-un ariyun usun-iyar: 
12 tegunEilen biber ukiyal ergurnui: ern 
13 saru-a datagatla bri la dhu sna na 
14 b u u e  mtga samudr-a sparan-a 
15 samay-a huum: segul-dur bcy-e 
16 arEiqui Eu uridu rnetu tegunEilen 
17 taray-un qumq-adur: ene inu 
18 oglige-yin rnon Einar-tu usun: 
19 qararn-un kklr-i arilyan uiledugti: 
20 ukiyamur-un uniir-iyer sayitur 
2 1 qaldaydaysan usun: sayin ukiyal 
22 jokiyayad morgun sogudiimui. 6m 
23 saru-a da-tagada dadi sna IU b u u e  
24 mega samudr-a sparan-a samay-a huurn: 

f. 14b 
1 ur-e-yin qurnq-adur ene inu baybabad-un 
2 mon Einar-tu usun: hlayay-yin kkir-i 
3 arilyan uiledugEi: Saybabad unur- 
4 -iyer sayitur qaldaydaysan usun: sayin 
5 ukiyal jokiyayad morgun siigudurnui: 
6 6rn saru-a d a e a d a  pa la sna na 
7 buuca mega samudr-a sparan-a 
8 sanlay-a huurn: tariyan-u qurnq-a- 
9 -dur ene inu kuliEenggiiy-yin 

10 mon Einar-tu usun: kiling-iin 
11 kkir-i arilyan uiledugti asaral-un 
12 unur-iyer sayitur qaldaysan 
13 usun: sayin ukiyal jokiyayad rnoryn 
14 sogudumiii: 6m saru-a datgada 
15 bhru hi sna na b u u e  miga 
16 samudr-a sparan-a samay-a huurn: 
17 qayuruysan tutury-a-!.in qurnq-a-dur 
18 ene inu kiEiyengguy-yin mon Einar-tu 
19 usun: jaliqay->in kkir-i arilyan 
20 uiledugEi: luEiyengy!.-!.in uuur 



6-1 TRANS 

2 1 sayitur qaldaysan usun: sayin 
22 ukiyal jokiyayad morgiin sogudiimui: 
23 6m sarva datagada la bca sna na 
24 mega samudr-a ?sparqa  sanay-a huunl: 

f. 15a 
1 em-un qumq-a-dur: ene inu samadi- 
2 -yin mon Einar-tu usun: alaysal-un 
3 kkir-i arilyan uiledugEi: diyan unur- 
4 -iyer sayitur qaldaydaysan usun: 
5 sayin ukiyal jokiyayad morgun 
6 sogudumui: 6m saru-a datakada 
7 ud gsa sna na buuca mEgha 
8 samudr-a sparan-a samay-a huum: 
9 erdeni-yin qumq-a-dur: ene inu 

10 bilig-un mon Einar-tu usun: 
1 1 mungqaral-un kkir-i arilyan uiledugEi: 
12 bilig-un unur-iyer sayitur 
13 qaldaydaysan usun: sayin ukiyal 
14 jokiyayad morgun sogudiimui: 6m 
15 saru-a datagada mani sna na buuca 
16 m&ha samudr-a sparana samay-a 
17 huum: basa qangyan-u qumq-a-yi 
18 takiju jiryuyan moren-u ukiyal 
19 uileduged: jiryuyan kkir arilyan 
20 jokiyaqu: ayuu yeke jiryuyan 
2 1 erdem-luge tegusugsen-iyer sayin 
22 ukiyal jokiyayad morgiin maytamui: 
23 6m saru-a dataiada abhi ?si iada 

f. 15b 
1 samay-a Srii huum siimbir ayula metu 
2 iijeskuleng-tu: degedu erdem-un Eimegx 
3 tegiisugsen: takiydaqu-yin oron burqan 
4 erdeni-diir: biber ene ukiyal-i ergun 
5 uiledumui: 6m saru-a datakada 
6 abhisiiada samay-a Srii a-a: huum 
7 suvE ha-a: mungqay-i daruyEi naran 
8 buged: sansar-un ebedEin-i arilyayEi 
9 em: ene degedu nom erdeni-dur: 

10 biber ukiyal ergumui: 6m saru-a 
1 1 datagada abhisigada samay-a Srii a-a: 
12 huum: kemeku uge-yin jabsar-nuyud-un 
13 ?. . .sun-un jabsar-tur tarni selte 
14 ukiyal-i ergu: iriigel inu: masi ariluysan 
I5 ujeju qanusi ugei degedu bey-e-dur: 
16 yayiqamsiy gem-eEe qayataysan oytaryui- 
17 daki gegen naran metu: nom-un bey-e-dur 
18 busu Eimeg kereg ugei bugetele: 
19 takin kundulekuy-yin usun-u teduyiken-e: 

20 sun kiged cm kiiji qoliysan ariyun 
2 1 usun-iyar: amitan-u bey-e sedkil-un 
22 jobalang kiged ebcdEin aril-iu: Eiqula 

f. 16a 
1 gem-eEe anggijiraysan amitan-u duran- 
2 -dur jokistu degedu boyda-yin 
3 olqu minu boltuyai: 6m huum 
4 dram hrii: a-a: oom saru-a 
5 datagada gay-a biduddhanay-a suvE 
6 ha-a: yurban mingyan qotala-dur 
7 degedu iinur angkiluysan: degedu 
8 unud-iyer erketu EidayEi-nuyud-un 
9 bey-e-yi bolyamal altan-i arEin 

10 surEigsen metu: badarangyui gerel-th 
11 tedeger-iyer surEimui: bm bacar 
12 gadi suven ha-a: tendeEe tegun-e 
13 sayitur qubilaysan masi sayiqan unur- 
14 -tu degedu qubEad-i ergumui: nimgen 
15 boluyad jogelen eldeb sayin qubEad 
16 ba: jayun toyatan tegun-luge 
17 tedeger-i ergumui: 8m a-a: bacar 
18 vasuri2 suvEn ha-a: sayibar oduysan-u 
19 degedu bey-e belge uliger: erdeni gerel 
20 badaraysan-iyar bey-e Eimeged: bodi 
2 1 jug-un Eimeg-iyer iijeskuleng-tii 
22 bolbaEu yirtinEu-yin ergul kundulel-un 

f. 16b 
1 yosuyar: erdenis erike sondur suyubEi 
2 kiged: ilangyuy-a degedu Eimeg-iin 
3 manglay-yi ergugsen-iyer: bodi jug-un 
4 Eimeg-luge tegusEu bur-un: tengsel 
5 ugei kolgen-e orosiqu boltuyai: 
6 oom bacar avarana vabugini suven 
7 ha-a: situgen-e eguskekui inu: iiile- 
8 -yin tarni-bar ulde sbbhu-a-bar 
9 arily-a: qoyosun-u ayar-aEa bam- 

10 aEa badm-a-yin deger-e kilingten-e 
11 ram-aEa naran: amurlinyui-dur a-a:- 
12 -aEa saran teriguten vEir debiskeriin 
13 deger-e tusburi-yin koriingge-eEe 
14 mutur-un belge koriingge-ber belgetii 
15 uyuyata boluysan-aEa: EidayEi-yin 
16 erketii ba ilayuysan tabun ijayur- 
17 -tu teriguten tusburi-yin onggetu 
18 mutur-un belge yambar metu duriber 
19 bolbai: ulu taniqu dursu 
20 korog-tur ariyulan arilyan: 
2 1 qoyosun-u ayar-tur huum-aEa 



TEXT 1 

22 vEir huum-iyar belgeten oyuyata 
23 boluysan-aEa yeke vEir dhar-a 

f. 178 
1 koke onggetu nigen niyur qoyar mutur- 
2 -iyer vEir kiged qongq-a bariysayar: 
3 vEir Einar-un erketu eke-luge 
4 ebiiEeldugsen: erdeni-yin Eimeg kiged 
5 kiib-un qubEasu-tu: kol-i vEir-un 
6 jabilal-iyar sayuysan: kernen vEir 
7 dar-a bolyan eguske: sayin jarliy- 
8 -nuyud-i ariyulan arilyan: qoyosun-u 
9 ayar-tur hrii:-ah lingqu-a hrii:- 

10 -ber belgeten oyuyata boluysan-aEa 
1 1 abida ulayan onggetu nigeii niyur 
12 qoyar yar-iyar lingqu-a luged qongq-a 
13 bariysayar Eayan debel-tii eke-luge 
14 ebuEeldugsen erdeni-yin Eirneg luged: 
15 kemekuy-eEe: sayuysan: kemen abida 
16 bolyan eguske: suburyan kiged buqar 
17 keyid-i ariyulan arilyan qoyosun 
18 ayar-tur bhrum-aEa kurdun 
19 bhrum-iyar belgeten oyuyata 
20 boluysan-aEa Eayaii biir6qn-a 
2 1 nigen niyur qoyar yar-iyar kiirdiin 
22 kiged qongq-a bariysayar 16-i eke- 
23 -luge ebuEeldiigsen: erdeni-yin Eirneg 

f. 17b 
1 kiged: kemekuy-eEe: sayuysan: kemen 
2 biir6can-a bolyan eguske: jalan 
3 iregulkui inu: tedeger-un yurban 
4 oron-aEa gerel yaruyad jalaju 
5 iregulbei kemen sedkiged: 6m a 
6 man da u ra ga a bhsimqa huum: 
7 6m bacar samay-a p: ca: 6m 
8 ilaju tegus nijgEigsen tegiinEilen iregsen 
9 dayini daruysan iinen tegiis tuyuluysan 

10 Sagimuni burqan teriguten arban 
1 1 jug-iin yurban Eay-tur sayuysan 
12 tegunEilei1 iregsen dayini daruysan 
13 iinen tegus tuyuluysan burqan kiged: 
14 bodisadu-a-nar-un Eiyulyan-luy-a 
15 selte buged namayi ayllad-un 
16 soyurq-a: tedeger-un yeke nigiileskiii 
17 kiged adistid sedlusi ugei 
18 boluyad amitan-u tulada ilyal- 
19 -dur iriiger jokiyal-aEa jalaju: 
20 eyimu nereh tengiiten olan 
2 1 amitan-i aburaqu-yin tulada itegel 

22 bolun soyurqayad: Jalan 6EikUi- 
23 diir takil-un Eiyulyan nayirayulursan 

I. 18a 
1 ordu qarsi-yin ene yeke rnandal- 
2 d u r  ogede boluyad debisker-tur 
3 sayun yeke jokiyal-i uilediin 
4 kerkibesii ber adistidlan soyurq-a 
5 tend& kiiJis kiged olan kogjim- 
6 -luge selte: 6m jug Cay bugiidede 
7 aysan yurban itegel-iin 
8 jarliy-i kuliyegEi selte: nisvanis-tu 
9 amitan-i medekui enerikui-ber sayltur 

10 ayiladuyad: Eaylasi iigei oron- 
1 1 -aEa diirbel ugei qubilyan-iyar: 
12 ?ende ariyun takil-un egulen-u 
13 dalay-yin dumda sayun soyurq-a: 
14 arban jug-iin ilayuysan kobegun 
15 selte biigude luged: bilig-iin 
16 yal-i badarayul-un nisvanis-un dalay-y 
17 sirkigulugEi: teyin toniluyad 
1 8 buyan-u tariyalang-un jarliy-i 
19 kiiliyegEi: arban jug-iin sirvang-un 
20 quvaray-ud sayun amui j-a: Sash-i 
2 1 delgeregulkuy-yin tulada unbasu 
22 ele: amitan-u tusa-yin tulada 

f. 18b 
1 takisuyai iren soyurq-a: qokrli 
2 ugei amitan biigude-yin itegel 
3 boluyad sirnnus-un ayimay omog 
4 selte tesdesi iigey-yi d a m  
5 jokiyayEi: boyda-nuyud-i 
6 qokrli ugei iineker ayiladuyEi 
7 boluysan: ilaju tegiis nokiir selte 
8 ene oron-a aEiran soyurq-a:: 
9 ilaju tegiis olan toyalasi ugei galab- 

10 -tur amitan-i niguleskiiy-yin tula orosiyen- 
1 1 -iyer teyin suduluysan: ayui yeke iriiger-iin 
12 joriy sanayan oyuyata biiridEii: Einu 
13 tayalaysan amitan-u tusa iiiledku Eay 
14 eduge mon biiluge tqimii-yin tula 
15 nom-un ayardaki obesuben biitugsen 
16 qarsi-ah eldeb bradi qubilyan ba 
17 ads-i iijugiilugseger: biayalal ugei 
18 amitan-u Eiyulyan-i getiilgeku-)in 
19 tulada: oyuyata ariluysan nokud-luge selte 
20 aEiran soyrq-a:: qanluy nom-nuyud-un 
2 1 erketu manglai: bolyanal altan-u ongge 
22 metu biiged: naran-ah uleguu 



TRANSLITERATION 

23 \eke siir jibqulang-tu: susug- 
24 -iyer ende jalan uiledsugei: amurlingyui 

f. 19a 
I buged ?eke niguleskui-tu: usqal nomuqan 
2 samadi-yin yajar-a sayuysan: nom kiged 
3 belge bilig tatiyal-aEa qayaEaysan: bukun-e 
4 baraydasi ugei Eidal tegulder:: inaysi ire 
5 inaysi ire delekey-yin ejed tngri-ner: 
6 EidayEi degedu torolkitu qarnuy-i medegEi: 
7 masi sayin buyan-iyar egudugsen diirsii 
8 Einu: takil-un ene oron-a iren soyurq-a: 
9 ende buged dursu-luge qarntuda amitan-u 

10 tusa-yin tula sayuyad ebedEin ugei 
1 1 nasun ba erke kiged: degedu nokud-i 
12 sayitur oggun soyurq-a: : qoyina-aEa 

dayaysan 
13 todqar-i uldeku inu: nam6 getulgegEi 
14 undusun selte-yin tegus Eoytu degedu 
15 blam-a-nar-un unen jarliy ba: burqan-u 
16 unen jarliy ba: tegiinEilen iregsen kiged: 
17 vEir ba: erdeni lingqu-a: iiile-yin ijayur- 
18 -tan-luy-a: jiriiken kiged: rnutur niyuEa 
19 tami uqayan tami-yin ilyal-tu qamuy 
20 burqad-un unen jarliy ba: yeke Eoytu 
2 1 vEir yadasun burqan-u Eiyulyan-nuyud-un 
22 unen jarliy ba: degedu tegus Eoytu 
23 itegel nom-i tedkun sakiyEid-un unen 

f. 19b 
1 jarliy ba unen-ii adistid-iyar 
2 belge bilig-un sadu-a-yin 
3 qoyin-a-aEa dayaysan sayibar oduysan-LI 
4 jarliy sedkil-un situgen-u sayitur 
5 orosiyulqu ba: degedu amuyulang 
6 oron-a jedkeridugEi todqar-un 
7 Eiyulyan alimad bugude ende 
8 orosiyul ugei odoytun: ki li ya 
9 ba sumbha ni: tendeEe sayitur 

10 orosiyul-un uiledku-yin 
11 situgen-u taniqu burqan- 
12 -nuyud-un mandal-un jang 
13 uile-eEe jalaly-a-yi ene 
I4 uEir-tur iiiled: sumbha ni 
15 ber belge biligten-u qoyina-aEa 
16 dayaysan dutayun-i ulde: vEir 
17 yoq-a mutur-iyar: 6n1 am ku Sa 
18 ca: kemekui-ber belge bilig-ten-i 
19 jala: vEir selm-e mutur-iyar 
20 huum kemen belge biligten-i oruyul: 

2 1 vEir temur Eidar niutur-iyar 6m 
22 bacar sb6da bam kemen uguleged 
23 qoyar ugei bolyan sedki: vEir qongq-a 

mutur- 
24 -iyar 

f. 20a 
1 bacar-a bi Sa h6: kemen tere 
2 tangyariy-tan-i belge bilig-ten-u mon 
3 Einar bolyan bayasuyad erkeber boluysan-i 
4 sedkiju: a ham: yambarEilan keser yo01 
5 modun-a: saEalal iigei qubilyan bey-e 

qubilun 
6 sayuyad: amitan-i jiryalang-dur 
7 jokiyaysan metti: blam-a uqayan bariyEi 
8 batuda sayun soyurq-a: yambar metu: 
9 b6di sadu-a maha-a may-a-yin umai- 

10 -tur oljei-tey-e orosiysan metu: 
1 1 korog bey-e-luge ilyal ugeguy-e: 
12 kijie orEilang qoyosun boluy-a 
13 inaru: burqan-nuyud batuda sayun soyurq- 

-a: 
14 b6diEid niguleskui tegusugsen-iyer: inu 
15 ene takil oglige-yi arnsayun: bi kiged 
16 amitan-u tusa-yin tulada: dayan Eiqula 
17 orosiyen ayiladuyad nigules-un adistad- [!I 
18 laju buriin: ende buged sayun soyurq-a: 
19 6m bacar samay-a disub bacar kemen 
20 orosiyul-un oEi: edeger sitiigen-u 
2 1 oroi-dur Eayan kiirdun 6m-iyar 
22 belgetu: qoyolai-dur ulayan lingqu-a-bar 
23 belgeh: jiriiken-dur koke vEir huum- 
24 -iyar belgetu nigen bolbai: kemen 
25 uguleged: angqan-daki kurdun-u 

f. 20b 
1 belge-ber: 6n1 ilayuysan kobegun 
2 selte bugude-yin: bey-e inu: IagSan 
3 kiged nayiray tegusugsen vEir kurdun: 
4 6n1 bey-e-yin oron bolyan belgedemui: 
5 6m na ma: sarva data  ta-a ga 
6 da ga-a ya bacar-a s6bhu-a 
7 amda g6 ?ki ham badm-a-yin 
8 belge-ber: a-a: ilayuysan kobegun 
9 selte bugiide-yin jarliy jiran uyes-tu 

10 esru-a-yin egesig: turidkel ugei 
1 1 vEir badm-a a-a: jarliy-un oron-a 
12 belgedemui: 6m na ma: sarva da 
13 ta-a ga da va-a ga bacar 
14 s6bhau-a adma g6 ?ki ham: tabun 



15 salayatu vEir-un belge-ber huum 
16 ilayuysan kobegun selte biigude-yin: 
17 sedkil inu kodolusi ugei vEir-un 
18 tob: tabun belge bilig tegusugsen 
19 vEir: huum: sedkil-iin oron-a belgedemui: 
20 6m na ma: sarva da ta-a 
2 1 jja da cidda bacar sbbhau-a adma 
22 g6 ?ki ham: kemeku tenguten-iyer 
23 belgede: abisig ogkui-dur urida 
24 ukiyaqui inu: 6m ilaju tegus 
25 nogEigsen tegunEilen iregsen dayini 

f. 21a 
1 daruysan uneker tuyuluysan burqan 
2 uqayan kiged ko1 tegulder: sayibar 
3 oduysan: yirtintu-yi medegEi torol- 
4 -kiten-i nomuyadqan jiluyaduyEi: deger-e 
5 ugei: tngri kiged kurniin-nugud-iin 
6 baysi tegiin-e edlekiii-luge tegusugsen 
7 ene uluyal-i ujen uiledumui: 
8 ukiyaqui ger inu kemekuy-yi ugule: 
9 jalbanqui inu: b8di vEu burqan-dur: 

10 takil oglige kerluju uilediigsen metii: 
1 1 ?namai-bar aburan tusalaquy-yin tulada 
12 oytaryuy-yin vEir-i eduge nadur 
13 soyurq-a: tendeEe usniq-a-yin qurnq-a-yi 
14 bariju: huum yurban Eay-un burqad 
15 bugude-yin: bey-e inu torokui iikukui 
16 quraqui qayaEaqui ugei: yegudkel ugei 
17 ulu ebderekui belge bilig-un bey-e: 
18 burqan-u bey-e-yin abisig bolai: 
19 bey-e-yin degedu abisig orosiqu 
20 boltuyai: 6m a-a: buddha ga-a 
2 1 la Sa-a bhi ?gi iica 8m: 
22 h6: bey-e tangyariy-un belge bilig- 
23 -ten qoyar ugei boluysan-a jiEi basa 
24 bey-e belge bilig sadu-a-yin abisig 

f. 21b 
1 oggugsen-iyer nom-un ayar-un belge 
2 bilig ilete bolju bur-un: 
3 yabuyun qamuy amitan-u tusa-yi 
4 Eaylasi ugei jokiyan ujegiilku 
5 boltuyai: 6m dumdadu oljei 
6 qutuy-un tusa-tu tngri kemeku 
7 silug-i ugule: huum yurban 
8 Eay-un burqad bugude-yin: sedkil 
9 inu kodelusi ugei todorqai tungyalay: 

10 ober-un ujegdel yeke belge bilig-un 

I I ayar: ober-iyen getliliigscn sedkil-iin 
12 abisig oggiigsen-iyer: sedkil-iin 
13 degedii abisig-i olqu boltuyai: 
14 huum bagr  ga-a la Sa '?abri 
I5 si iica huum: h8: sedkil 
16 tangyariy belge bilig qoyar iigei 
17 boluysan-a jiEi basa sedkil belge 
18 bilig saduva-yin abisig omgsen- 
19 -iyer toli metu belge bilig ilete 
20 bolju: buriin: arnitan tusa-yi 
2 1 Eaylasi ugei joluyan iiiletiigei: 
22 doron-a jugdeki oljei qutuy-un 
23 tngri x x x :  huum yurban tay-un 
24 burqad biigude-).in erten Eintamani erdeni: 

f. 22a 
1 kereglen kusegsen bugiide yarqu-yin oron: 
2 delgerenggui belge bilig-un abisig 
3 oggugsen-iyer: erdern-un degedu abisig-i 
4 olqu boltuyai: dr-am radn-a ga-a 
5 la Sa a bhi s i i ie  dr-am: h6: 
6 erdem tangyariy belge bilig qoyar ugei 
7 boluysan-a jiEi basa erdem belge bilig 
8 saduva-yin abisig oggugsen-iyer: 
9 tegsi Einar-un belge bilig ilete bolju 

10 buriin: amitan-u tusa-yi Eaylasi ugei 
11 jokiyan uiletiigei: emiine jugdeh oljei 
12 qutuy-un tusatu tngn x x x: yurban Eay-un 
13 burqad bugude-yin jarliy inu hndkel 
14 ugei yeke irayu ayalyu: barirnta ugei 
15 ese taEi\,aysan badm-a-\in dayun: sayibar 
16 oduysan-u jarliy-un abisig oggiigsen- 
17 -iyer: jarliy-un degedu abisig-i olqu 
18 boltuyai: hni: badm-a ga-a la Sa 
19 abhisip hrii: h6 jarliy tangyariy 
20 belge bilig qoyar ugei boluysan jarliy 
2 1 belge bilig saduva-yin abisig oggugsen- 
22 -iyer ober-e ober-e onoqui belge 
23 bilig ilete bolyaju buriin: yabuyun-u 
24 tusa-yi Eaylasi ugei jokiyan iiile~gei: 

f. 22b 
1 oriine jug-deh x x x : huum yurban 
2 Eay-un burqad bugude-yin: jokiyal iiiles 
3 sedkisi ugei belge bilig uiles buhgsen-ii 
4 kuEutu: niguleskiii qubilyan-u abisig-!,i 
5 oggugsen-iyer: iiiles-un degedu abisig-!,i 
6 olqu boltuyai: a-a: gaml-a ga-a la 
7 Sa-a jabhi siiip a-a: h6 iiiles 
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